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PREFACE. 



In January 1855, I published a small pamphlet in 
Bengali on the marriage of Hindu Widows, with 
the view to prove that it was sanctioned by the 
Sastras. To this pamphlet, replies were given by 
many of my countrymen, Instead of n rejoinder 
to each of them, I published, in October last, a 
second pamphlet in the same language, in which 1 
noticed the material objections of all my Replicants. 

The subject under discussion being of a nature 
which concerned my countrymen only, I had, as 
stated, published my pamphlets in Bengali and had 
no intention to issue an English version of them. 
But I was obliged to change my mind, because I 
found that since the publication of my pamphlets, 
several parties attempted to misrepresent things to 
the English public in Reviews and Journals. To 
these, I was pressed by my friends to reply, but as 
it appeared to me that my pamphlets met all the 
objections that might be urged against the legality 
of the marriage of Hindu widows, I thought it beet 
to publish an English version of them, which I now 
lay respectfully before the English Public. 

Other parties have again gono so far as to assert 
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that in my treatment of Urn subject, I have been 
influenced more by compassion towards the unfor- 
tunate widows of my country than by a firm belief 
in their remarriage being consonant to the Saatras. 
They hare also said that to prove such consonance 
is an impossibility. It is true that I do feel com- 
passion for our miserable widows, but at the same 
time I may be permitted to state, that I did not 
take up my pen before I was fully convinced that 
the Saatras explicitly sanction their remarriage. This 
conviction I hare come to, after a diligent, dis- 
passionate and careful examination of the subject and 
I can now safely affirm, that in the wholo range of 
our original Smritis there is not on# single Text 
which can establish any thing to the contrary. 

The translation is neither entire nor litoral. The 
original, having been intended for the mass of 
the native population, was written in a manner 
which would best suit their understandings. But as 
’ the English version has been prepared for a different 
class of Readers, I have been obliged to omit several 
passages in the second pamphlet to avoid repetition 
and occasionally to add or alter other passages, to 
make the translation suitable to thorn. For the same 
reason, several Chapters, which treat of comparatively 
unimportant points and may not be interesting to 
the English Public, havo been altogether omitted. 



MARRIAGE OF HINDU WIDOWS. 

I 

— . 

I. 

i 

Many Hindus are now thoroughly convinced of the 
pernicious consequences arising from the practice of 
prohibiting tha Marriage of widows. Many are already 
prepared to give their widowed daughters, sisters and 
other relations in Marriage, and those, who dare not go so 
far, acknowledge it to be most desirable that this should 
be done. 

Whether the marriage of widows is consonant to out 

I S astro*, is a question which, a short while ago, was dis- 
cussed by some of the principal Pundits of our country. 
But, unfortunately, our modern Pundits, carried away, in 
the heat of controversy, by a passion for victory, become 
so eager to maintain their respective dogmas that they 
entirely lose sight ot the subject they are investigating ; 
and hence there is no hope of arriving at the truth of 
any queetion by convening an assembly of Pundits and 
setting them to debate on it At the discussion above 
alluded to, each party considered itself victorious and its 
antagonist foiled. It is easy, therefore, to conoeive how 
the queetion was decided. In fact, nothing was settled 
as to the point at issue. One great object, however, has 

i 
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bees gained, and that U that moat people, since that 
period, hare been extremely anxious to ascertain the 
truth of this matter. Perceiving this eagerness I hare 
been led to enquire into the subject ; and, in order to 
lay before the public at large the result of my enquiries, 
I publish this treatise in the vernacular language of the 
country : so that after on impartial examination the 
Hin du public may judge whether the marriage of widows 
ought to be practised or not. 

In entering upon this enquiry we should, first of all, 
consider that, since the marriage of widows is a custom 
■which has not prevailed among Hindus for many ages, 
in seeking to give our widows in marriage we propoee an 
innovation and are bound to shew that the custom is a 
proper one ; for if it be otherwise, no man, having any 
regard for religion, would consent to its introduction. 
It is, therefore, highly necessary to establish first the 
propriety of this custom. But how is this to be done 1 
/ By reasoning alone t No. For it will not be admitted 
by our countrymen that mere reasoning is applicable to 
such subject*. The custom must hare the sanction of 
\ the Sastras ; for in matters like this, the Sastras are the 
\ paramount authority among Hindus, and such acts only 
ms are oooformakle to them are deemed proper. It must, 
therefore, first be settled, whether the marriage of widows 
is a custom consonant or opposed to the Sastras. 

At the very outset of the enquiry as to whether the 
marriage of widows is consonant or opposed to our 
Sastras, we find it necessary to decide what ire those 
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Sastras, the sanction or prohibition of which will deter- 
mine the propriety or impropriety of the practice. 
Certainly, Vyakarana (Grammar), Kavya (Poetry), 
Alankara ( Rhetoric), Darsaaa (Philosophy) and the like 
are not Sastras of this kind. It is only the works known 
as Dharma Sastras, that is to say, the works comprising 
the whole body of ceremonial and religions observances, 
moral duties, and municipal law, that arc every where 
regarded as the Sastras to be referred to in deciding 
such questions. 

In the first chapter of the Yajnavalkya-Sanhita there 
is an enumeration of what are called the Dharma Sastras ; 
namely, 

srwfstfrwjTTdwwTTix^iYwwhfrxrr: i 
wwTwmwevrt: wth mswiv^nft i 
wtT«rom'«rgfsrfarwT WwtWt i 
Ttnmrft vfvrsq wwwTmswfwsiT: * 

“ Menu, Atri, Vishnu, Hants, Yajnavalkya, Unarm, 
Angira, Yarn*, Apostamba, Sa.nbn.rta, KatyayanA, Vrihaspati, 
Parasara, Vyasa, Souths, Likblta, Daksha, Cotama, Sata- 
tapa, and Vaaishtha are the authors of tho Dharma Sastras. 

The Sastras promulgated by these Bishis (Sages) are 
the Dharma Sastras • The people of India (Hindus) 
observe those Dharcnas (duties) which are enjoined in 
these Sastras ; and acts are considered proper or impro* 

• Betide* thou, the Sealrae jnwmul*»l*d *>T Nerede, Beudlttjen* 
ea<l fourteen other Sidti ere eleo reckoned »• Dherm* Seetm. 
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per according u they are consonant or opposed to these 
Pharma Sastraa. Hence the marriage of widows will be 
countenanced, if conformable, and repudiated, if repug* 
sant, to the D harm a Sastraa 

Now it ia to be considered whether all the Dharmas 
inculcated in all the Pharma Sastraa are to be observed 
in all the Yogas (Agee). There is a solution of this 
question in the Erst chapter of the Dharma Sastra of 
Manu : 

srw mrr* mrfwirrrt i 

wtw wfwvvt wvgt y ngrw r* v n r: » 

" Human power decreasing according to the Yu gas, tho 
" Dharmas of the Satja Yuga are one thing, those of the 
“ Tret* another ; the Dharmas of the Dwaparn are one 
" thing; those of the Kali another. ” 

That is to say, the Dharmas, which tho people of prior 
Yugas practised cannot now be observed by the people of 
the Kail Yuga, because human power decreases in every 
successive Yuga. Men of the Tret* Yuga had not the 
power of observing the Dharmas of tho Satyn Yuga, 
those of tho Dwapera could not observe the Dharmas of 
cither the Satya or Treta Yuga, and those of the Kali 
Yuga lack strength to follow the Dharmas of the Satya, 
Treta or Dwapara Yuga. 

It dearly ap poors, then, that the people of the Kali 
Yuga are unable to practise the Dharmas of the past 
Yogas ; and the question arises what ore those Dharmas 
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which the people of the Kali Yuga are to observe. In 
the Dharma Sastra of Manu it is merely stated that 
there are different Dharmas for the different Yugas ; but 
the Dharmas peculiar to the different Yugas have not 
been specified. Neither in the Dharma Sastras of Atri, 
Vishnu, Harita and others mention is made of these 
different Dharmas. Certain Dharmas are indeed incul- 
cated in these Dharma Sastras ; but it is difficult to deter- 
mine the Dharmas which, owing to the decrease of human 
power in successive Yugas, are appropriate to each 
Yuga. It is in the Partisan Sanhita only that there 
is an assignment of the Dharmas peculiar to the different 
Y ugaa Thus it is mentioned in the Erst chapter of tho 
Parasara Sanhita s 

* 9 WPCVT Vsh^STst U^JTWTl V HT* I 

crux: WTjfarfairn wsft wrcnrcn sjr^cri i 

'■ The Dharmas enjoined by Manu are assigned to the 
Satya Yuga ; those by Gotama to the Treta ; those by 
Sankha and Likbita to the Dwapara ; and thoso by Parasara, 
to the kali Yuga." 

That is, the people of the Satya, Treta and Dwapara 
practised the Dharmas prescribed by Manu, Gotama, and 
Sankha and Likhita respectively ; and the people of tho 
Kali Yuga are to observe tho Dharmas prescribed by 
Parasara* It is dear, therefore, that as Parasara has 

* It may b« aaked If the Dharma Raatraa promulgated by If ami 
aim* war* to b# followed in the Satya Yuga, that of Gotama alone in 
the Treta, that of Sankha and Likhita alone in the Dwapara tad that of 
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prescribed the Dharm&s of tie Kali Yuga, the people of 
-the Kali Yuga ought to follow the Dbarmas pneecribed 
by him. 

On observing how the Para&ara San hit* opens, there 
will not remain the shadow of a doubt that its sole object 
js to promulgate the Dbarmas of the Kali Yuga. 

wrwnft fgwwwru i 

stti 

wi s si w t fHr*f wi weft w*l I 
w V wiwtt! imitt rt wwmPtvir • 

WW* wr W r VTTWT^ wftiwftnwj^wfwwi t 

■9 

rrwrrw WTritern wfassfafwTnrr: * 
WWTTWWWWWT! WWWWW^m^l 
twgfasrrs urn* 'tfir wrw« tgwttetrwbi 
mtwr errs: wwvwTrwTwwnrfww: i 
wfw wnw ycwtpa wirr w*fr^srwww v » 
WTwrwwwwTwrti wwjwrtrwlfwrn^i 
wfls^rvun »>«b ywjPtws^rrrw • 



wrnrw wf e^q wnrwtswwrjrww « 

* ftjrjfwwwrwwi wfw-jsi wtrwrw i 

rtnun al«M Is U>« Kali Y gm, wan » Ilia Dliarms Saatna c«mpOM<l 
by tba otWaasaa to b« o ba ar ra J . But tUa quaatlon admita of u aaay 
»>1utiou. Tba Dhartna Saatna of Maori, of Cksttraa," at Stokha anil 
Li'ibiu aad at Paraaan an paculiar to tba Satyrs Trata, Dirapsn and 
Kali reapacliTuly »u.l aoch parta at tlta ollwr Dbanna Saatna aa an 
not at rariaacaa with tfeoaa promiotnt Saatna ait to ba lellowad io 
Uwaa Vapi 
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genfiv wktwtw wfwwtgnrmmn^i 
inrT*f«ra?t w?rt wnw wfwfw: tr* l 
B efw «» n fwrr<s gfefw . wtrtrwwirj 
wrw «35w»nfWT wrmrcwKTwfw; i 
wrrf vwnref kh >1 * 

wnw: trsrvnf i w errsK wwwnt: i 
yrrw yir%i5®T «rrw: Kwranriwr^s 
wfir wrrwTfw ^ wf« wwkhw i 
ww ww» irrw w i w e n^ tjjw w* ■ 
wnn % wrwer wrt wrfvrwri wnjrwiwrwr t 
WTWWT ar V wWl V WWT W^TTWWT: WJKT! s 
wsrfw^ntK *tkt etTfr^Ttwrwr i 

whit s nrq vrftwT wiwtumiarei i i 
w iwu we n nw* trrwwwinrnj 1 1 
K TW WT tWWWT trwrf: rJTj 1 ® fwf«8WtB w I 
war 5|7t WWsf^gT: ^ffrvrfw W fn^WT: I 
erfqrw mwwpt vnrf: snrirrTf*% wvl • 

WW wwrf: W* WUti tm WTTi WW^ wrt i 
wT qs wws n wTT fwfgw wrtrrr»i tr « 
mrwwTKiTWKTvf a wfwvngn uinrcs i 
w^r fwnrw nr* wj*' *£rg fswrijw • 

" In times of yore so mo Rishis thus addressed Vyssadova i 
Declare to us, oh sou of Satyavati > what sro tho Dharmaa 
tvrd A chants (practices) beneficial to men iu the Kali Yuga. 
Vyasadeva, on hearing these words of the KUhis, said as I 
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know not tbo truth of all things bow shall I declare the 
Dharuuu. -My father should bo consulted on the subject. 
Then the Rishia, accompanying Vyaaodeva, arrirod at tbo re- 
treat of Paraaara. Vyandova and the Rishis, with joined 
palm*, circumambulated, nil u ted and glorified Paraaara. The 
great Riabi Paraaara haring welcomed them with a joyous 
heart and made enquiries, tbay informed him of their own 
welfare. After which Tyaaadera (aid. Oh Siro { I haro 
beard from you, tbe Dharmaa peculiar to the Satya, Treta 
and Pwapara aa prescribed l>y Mauu and others ; what I 
hare baud, I hare not forgotten. All the Dharmaa origi- 
nated in tbo Satya Yuga, all of them hare expired in the Kali 
Yuga. Declare, therefore, eome of the common Dharmaa of 
the four Tarnaa (eaatee). On the conclusion of Vyaaa’a 
speech, the great Riahi Paraaara began to declare the Dbftr- 
mas in detail” 

At the commencement of tbo 2nd chapter alio of the 
Paraaara Sanhita, there plainly appeals a resolution to 
•peak the Dharmaa peculiar to the Kali Yuga. Thus : — 

«nr.T^ wyww wgWrt srsft wit i 
via Ynrrcwr xrw^wssrtsnnrnr^i 
s im ^ it wn f y w a ngsw t ton i 

■ Now, I shall doctors the Dharmaa aud Acharsa to be 
practiced by a Grihaatha (Householder) in the Kali Yuga. 

I shall first declare the practicable Dharmaa oommon to tbo 
four Tirana (caste*) and Aarooi* (orders) as taught by 

Paraaara." 
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After all this, it can neither be denied uor questioned 
that the Paraaara Sanhita is the Dharma Sastra of the 
Kali Yuga. 

Now, it should be enquired, what Dharmaa have been 
enjoined in the Paraaara Sanhita for widows. We find 
in the 4th chapter of this work the following passage 

we n'k trjtfsrH w wfwrt wrft i 
wwnrwr WTtVsrt wfircaft fWtwit a 

w* wwfc WT wrcl l^WW I 

wt wnrr ww^ vyri jtwt ^ W^fWTfcwi: a 
fw^: wtteltfsT! w wTfw sPrwrfw wtw% i 
wTww srrsf s ww wdt wirff wTwwwrfir i 

** On receiving no tidings of a husband, on his demise, 
on his turning an ascetic, on hi* boing found impotent or on 
his degradation— under any ono of theso firo calamities, it is 
canonical for women to toko another husband. That woman, 
who on tbo deocaio of her husband oiworros tho Brahma- 
chorya (leads tho Ufa of austerities aud privations), attains 
heaven after death. Sbo, who burns herself with her 
deceased husbaud, resides in heaven for as many Kolas or 
thousands of years as there ore hairs on tho human body or 
thirty-firo millions." 

Thus it appears that Parasara prescribes three rules 
for tho conduct of a widow ; marriage, tho observance of 
tho Brahmocharya and burning with the deceased hus- 
band. Among these, the custom of ooocremation has 
been abolished by order of the ruling authorities ; only 
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two ways, therefore, have now been left for the widow* ; 
they have the option of marrying or of observing the 
Brahmacharya. But in the Kali Yuga, it has become 
extremely difficult for widows to pass their lives in the 
observance of the Brahmacharya and it is for this reason, 
that the Philanthropic Parasara has, in the first instance, 
prescribed marriage. Be that as it may, what I wish to 
be clearly understood is this — that as Parasora plainly 
prescribes marriage as one of the duties of women in the 
Kali Yuga under any one of the five above enumerated 
calamities, the marriage of widows in the Kali Yuga is 
consonant to the Sastras. 

It being settled that the marriage of widows in the 
Kali Yuga is consonant to the Sastras, we should now 
consider whether the son bom of a widow on her re- 
marriage, should bo called a Paunarbhava • There is a 
solution of this question in the Parasara Sanhita itself 
Twelve different sorts of sons were sanctioned by the 
Sastras in the former Yugas, but Parasara has reduced 
their number to three for the Kali Yuga, Thus *. 

WVcw: srfwww, tjjri » 

“ The Aura** (son of the body or ton by birth), the 
Datulca (son adopted), and the Kritrima (son naade).”t 

* A *» bon of a woman mnrrind • Mooed time, la tb* frier 
Togu tli* Pwuurblu wu cotuUUnd u *a inferior tort of to* 

V la tb# Tot tb*f* appear* *n om nut ration of four differont aorta 
of toot, Irtii \ an ala Pandit* in hia Dat'ata ilinuuua, baa, by hik InlMfr*- 
tcatioa of tbi* ptaaaf*. MtabUabad that tbora an only tbrar dlffrtwt 
aorta of toot la Uaa Kali Yu**, th* mb of lb* body, tbt aon adeptod and 
Um too taada. I ban followad bia interpretation. 



Parasara, then, ordains three different sorts of sons in 
the Kali Yuga, the son by birth, the son adopted, and 
the son made ; and makes no mention of the Paunar- 
bhava. But as he has prescribed the marriage of widows 
he has, in effect, legalised the son bora of a widow in 
lawful wedlock. 

Now, the question to be decided is, whether this son 
should be called Aurasa (son of the body), Dattaka (son 
adopted), or Kritrima (son made). He can neither be 
called Dattaka nor Kritrima, for the son of another man, 
adopted agreeably to the injections of the Sastnu is 
called Dattaka or Kritrima according to the difference of 
the ritual observed during the adoption. But since the 
son begotten by a moo himself on the widow to whom be 
is married, is not another's son, he can be designated 
by neither of those appellations. The definitions of 
Dattaka (son adopted) and Kritrima (son made) as given 
in the Sastras, cannot be applied to the son begotten by 
a man himself on the widow married to him, but be falls 
under the description of the Aurasa (son by birth). Thus:— 

rtrt fbwT wt **mrt wwfjs gwsrrwfjif i 
wni iftfjrwrjj w *f*pf: * 

" The son given, according to tbs injunctions of the Sos- 
tras, by either of bis parents, with a contented mind, to a 
person of the sarno caste, who bat no male issue, is tho 

1 Dattaka (son adopted) of the douce." 

wrer *jwfMvwwwrw i 

TJ' Wfww: » 




« 
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" He, who k endowed with filial virtue* and well acquain- 
ted with merit* and demerit*, when affiliated by a person of 
the same clou, k called Kritrima (son made}.'* 

V A* WWflUraj xw I 

wwVw frsnwrirrw *w' uwwwfwTtwj 

* Whom a man himself has begotten on a woman of the 
some cl***, to whom ha is married, know him to be the 
Aurora (son of the body) and the first in rank," 

The indicia of an Auras* (son by birth) as above set 
forth, apply therefore, with full force to the eon begotten 
by a man himself on a widow of the same class to whom 
he k wedded. 

Since the Parosara Sanhita prescribes the marriage of 
widow* and out of twelve legalises only three sorts of sons 
in the Kali Yoga ; since the indicia of tbo Dattaka (son 
adopted), and of the Kritrima (son mode), do not apply to 
the son born of a widow in lawful wedlock, while those 
of the Aurora (son by birth), apply to him with foil force, 
we are authorised to recognise him as the Aurora or the 
son of the body. It can by no means be established that 
Parosara intended to reckon the son of a wedded widow in 
the Kali Yuga as a Paunarbhava by which name such a 
son was designated in the former Yugas ; and had it 
been necessary to give him the same designation in 
the Kali Yuga, Parosara would certainly have included 
the Paunarbhava in hk enumeration of the different 

* MuwCh. IX 



sorts of sons in the Kali Yuga. But far from this. The 
term Paunarbhava u not to be found in the Parosara 
Sanhita. There can be no doubt, therefore, that in the 
Kali Yuga, the son begotten by a person himself on the 
widow to whom he is wedded, instead of heing called 
Paunarbhava, will be reckoned as the Aurora. 

It being settled by the arguments above cited, that 
the marriage of widows in the Kali Yuga k consonant to 
the Sastras, we should, now, enquire whether in any 
Sastras, other than the P&rarara Sanhita, there k a pro- 
hibition of this marriage in the Kali Yuga. For it is 
argued by many that the marriage of widows was in 
vogue in the former Yugas, but has been forbidden in 
the Kali Yuga. It should be remembered, however, 
that in the Parosara Sanhita the Dharmas, appropriated 
to the Kali Yuga only, have been assigned and among 
those Dharmas the marriage of widows has been pres- 
cribed in the clearest manner. It can, therefore, never 
be maintained that widows have been forbidden to marry 
in the Kali Yugs, Under what authority this prohibito- 
ry dogma k upheld, is a secret known only to the prohi- 
bit! onista 

Some people consider the texts of the Vrihannaradiya 
and Aditya Furor, as, quoted by the Smartta Ehatta- 
charya Raghunaadana in hk article on marriage, as 
prohibitory of tho marriage of widows in the Kali Yuga. 
Those texts are, therefore, cited here with an explanation 
of their meaning and purport. 

2 
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V*twrfin»Yirw Ttftfwj i 
wwr ■orri wi wm siy ms wi i 
ywrwr^e wmTwn sw?V wr« y i 
<Y«wiw n ^w s i wr^vnwy^ i 
m rT mHUnn* w>?hr» wsrr ««>r i 

vrr\y»Biw wrfhnpt wwwWr*$v>f«rss: a 



" Sea voyage ; turning an ascetic ; the marriage of twice - 
born men with damacl* not of the tame elate ; procreation 
on a brother's' wife or widow ; the slaughter of cattlo in the 
entertainment of a guest ; the repast on fiesh-ment at funer- 
al obsequies ; the eutranoo into the order of a Vanaprastha 
(hermit) ; the giving away of a damsel, a second time, to a 
bridegroom, after she has been given to another ; Brahmn- 
charya continued for a long Urns ; the sacrifice of a matt. 



hone, or bull ; walking on a pilgrimage till tiro Pilgrim 
die, are the Dharmos the observance of which has been 



forbidden by tbe Munis (sages) in the Kali Yuga. " 



Nowhere in these texts can any passage be found for- 
bidding the marriage of widow*. Those, who try to 
establish this forbiddanoo on tbe strength of the prohibi- 
tion of * the giving away of a damsel, a second time, to a 
bridegroom, after she bos been given to another*, have 
misunderstood the real purport of this passage. In 
former times, there prevailed a custom of marrying a 



I 



[ I* ] 



dw al, w ho has been betrothed to a suitor, to another 
bridegroom whan found to be endued with superior 
qualities. Thus : 

wsro.irftwjt wrst yxwrt 'uVwtTy.l 
ywTwfw wt**"* * • 

* A damsel cau be given away but once ; and be, who 
takes l»cr back after having given away, incurs the penalty 
of theft : but evon a damsel given may be taken back from 
the prior bridegroom, if a worthier suitor offer himself.” 

The Vrihannarodiya Parana alludes only to the prohibi- 
tion of the custom, prevailing in the former Yugaa and 
sanctioned by the Saatras, of marrying a girl betrothed to 
one person, to a worthier suitor. It is absurd, therefore, to 
construe the prohibition into a forbiddanoo of the marriage 
of widows in the Kali Yuga. Nor it it reasonable to 
understand this text of the Vrihannaradiya Purans, by 
a forced construction, as prohibitory of such marriage, 
while the plainest and the most direct injunction for it ia 
to be found in the Parasara Sanhita. 

Aditya Parana. 

'rncTCif wwyfwVs i 
%w*wr ywtiufWvrr wrcyr nets* i 



^T ss ifwf< s (trr(r y -t vwtiwtw ftwwK.' 
wiTi m rrwwy pf ir nWl fsfx^finr: i 



* Ysjnsnlkjs fiauhiU. Ch. L 
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irrafigwfkxTW* fwwnri wwrf*wnj 
wwwfftw: WT^w si^pns Tnlix: i 
^WKvhrtwraj fsniw wfc*r*: i 

WjfT w)fl^T^I 

•ftw^nrr wwro jftw%TTfjr|^Tr: i 
7r^r<air^» xr^ts wif<r*mrt * i 
Tffl f( W( :W bwt « 

wwtfw wt*nnrrf' urfrcnft wvnsrfw: i 
Qnf'iwifn wurtfw m s quuj s f xu: • 

•* «l 

" l^ n 3 continued Brohmacluuya } turning an ascetic ; 
procreation on a brother' » wife or widow ; tlic gift of a girl 
already given ; the marriage of the twice-born men with 
domic !■ not of the tame cl*** ; the killing of Brahman**, 
intent upon destruction, in a fair combat ; entrance 
into the order of a Vanapraetha (hermit) ; the diminution of 
the period of Ataucha (impurity) in proportion to the purity 
of character and the extent of erudition in the Veda* ; the 
rule of expiation for Brahmanai extending to death ; th# 
ain of holding intercourse with tinner* ; tbo (laughter of 
cattle in the entertainment of a gucat ; the filiation of 
son* other than tbo Dattalca (eon adopted) and the Aurasa 
( «on by birth ) ; the eating of ediblea by a Crihaetha 
(Householder) of the twice-born elaee, offered to him by a 
Da**, Oopala, Kulamitro and Ardhoairi of the Sudra car to ; 
the undertaking of a dietant pilgrimage ; the cooking of a 
Bnalunan*'* meat by a Sudra ; falling from a precipioe ; en- 
trance into fire ; the aelf diaaolution of old and other men 
— these hare been legally abrogated, in the beginning of the 
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Kali Yuga, by tbo wi*e and magnanimous, for tho protection 
of men. ” 

Nowhere also in these texts can any passage be found 
prohibiting the marriage of widows. That the interdict 
of the " gift of a girl already given," cannot be construed 
into such a prohibition, has already been shewn in exa- 
mining a similar interdictory passage in the Vrihannara- 
diya Parana. 

Some people say, that the prohibition of the filiation of 
sous other than tho Aurasa (son by birth) and the 
Dattaka (son adopted jin the Aditya Purana leads to 
the forbiddanoe of the marriago of widow*. They argue 
in the following manner,— In the former Yugas, tho 
ion* of widow*, born in wedlock, were called Paunar- 
bhavas ; now, as there is a prohibition to filiate any other 
sons in the Kali Yuga except the Aurasa (son by birth) 
and tho Dattacka (son adopted), this prohibition extends 
to the filiation of tho Paunarbhava : the object of 
marriage is to have male issue ; but if the filiation of tho 
Paunarbhava begotten on a wedded widow be interdicted, 
the marriage of widows is necessarily interdicted.— This 
objection appear*, at first sight, rather strong and, in tho 
absence of Parasara Sanhita, would have succeeded in 
establishing the prohibition of the marriage of widows. 
Bat they, who raise this objection, have not, I believe, 
seen the Parasara Sanhita. It is true, indeed, that in tho 
former Yugas, the son of a wedded widow was called 
Paunarbhava ; but from what I have argued above in 
respect of tho application of the term Paunarbhava to 
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the son of a Tedded widow in the Kali Yuga, it has been 
already decided that the distinction between a Paunar- 
bhara and an Aurasa has been done away with. If then 
the son, born of a widow in lawful wedlock, instead of 
being called a Pauuarbhava, be reckoned as Aurasa in 
the Kali Yuga, how can the prohibition, in the Kali 
Yuga, of the filiation of sons other than the Aurasa and 
Dattaka lead to the into* liction of the marriage of 
widows in the Kali Yuga 1 

It will now appear from the manner, in which I have 
expounded the spirit of the above quoted Texts of the 
Y rihanaaradiy a and Aditiya Puranas, that tliey do not 
prohibit the marriage of widows in the Kali Yuga. But 
if the prohibitionists, not satisfied with the explanation, 
contend against the consonancy of tliiw marriage to the 
Sastras, by citing the above Texto os prohibitory of the 
marriage of widows, we have then to consider the follow- 
ing question : The marriage of widows is enforced in the 
Pnrasara Sanhita, but interdicted in the Vrihannaradiya 
and Aditya Pur.uiaa ; which of them is tlie stronger 
authority ? That is, whether, according to the injunction 
of Parasara, the marriage of widows is to be considered 
legal, or, according to the interdiction of the Vrihauua- 
radiya and Aditya Puranaa, it is to be held illegal. 

To settle this point, we should enquire what decision 
tbo authors of our Sastras have come to in judging of the 
cogency of two classes of authorities^ when they differ 
from each other. The auspicious Vedavyasa has, in his 
own institutes, settled this point, Thus 



w firofirgrr^Twt fsctxY w* wag* i 
w* wV xwTsrstr epfawri ■ 

“ Where variance is observed between the V eda, tbo Smrili 
and the Purana, there the Veda is the supreme authority : 
when the Scariti and tho Purana contradict each other, tho 
Smritl.U the superior authority." 

That is, when the Veda inculcate one tiling, the 
Smriti another and the Parana a third, what is then to 
be done 1 which Sastra is to bo followed f Hen ought 
to regard all tho three as Sastras, and if they follow only 
one of them, they disregard the other two ; and by a 
disrespect of the Sastras they incur sin. The auspicious 
Vedavyasa, therefore, lias settled the point, by declaring 
that when the Veda, the Smriti and the Purana are at 
variance with each other, then we should, instead of fol- 
lowing the injunctions of the latter two, act up to those 
of the former ; and in the event of a contradiction be- 
tween the Smriti and the Purana, we should, instead of 
following the ordinances of the latter, act up to those of 
the former. 

Mark now, in the first place, that from the above ex- 
position of the Vrihannaradiya and Aditya Puranaa, they 
do, by no means, appear to prohibit tho marriage of 
widows : secondly, if by any forced construction, they can 
be made to imply such a prohibition, then there arises a 
palpable contradiction between the Vrihanaradiya and 
Aditya Puranaa, and the Parasara Sanhita. The Para- 
sara Sanhita prescribes, and the Vrihannaradiya and 
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Adilya Puranaa interdict, the marriage of widows in the 
Kali Yuga. The Parana ra Snnhila is one of the Smritis, 
while the Vrihannarsdiya and Aditya Puranae arc Pura- 
naa The author of the Puranoa himself ordains, that 
when the Smriti and the Pur ana differ from each other, 
the former is to bo followed in preference to the latter. 

Hence, even if the Texts of the Yrihannaradiya and 
Aditya Puranae were made to imply a prohibition of the 
marriage of widows in the Kali Yuga, we should, in spite 
of it, follow the positive injunction for the marriage of 
widow* in the Parasara Saahita. 

It can now be safely concluded that the contonancy of 
the marriage of widow* to oar Sastras lias been indis- 
putably settled. A fresh objection, however, may now fj 
arise that though the marriage of widows bo sanctioned 
by our Sastras, yet being opposed to approved custom, it 
should not bo practised. To answer this objection, it 
should bo enquired in what case is approved custom to 
be followed as an authority. The Auspicious Vasishtha 
lias settled this point in his institutes. Thus : 

wl% XT fxfrrt ww: i 

ftwtw fwTrsrnc! rrwrorw • 

<• Whether in matters connected with this or the next 
world, in both cases, the Dbarma* inculcated by the Sastras 
are to be observed : where there is au omission in the 
Sastras, lAen approved custom is the authority." 

That is, men should observe those duties which have 
been inculcated by the Sastras ; and in cases where the 



Sastras prescribe no rulo or make no prohibition, but at 
the samo time a practice, followed by a succession of vir- 
tuous ancestors, prevails, then such practice w to be 
doomed equal in authority to an ordinance of the Saa- 
traa Now, as there is in the Parasara Sanhita a plain 
injunction for the marriage of widows in the Kali Yuga, 
it is neither reasonable nor consonant to the Sastras to 
consider it an illicit act, merely because it is opposed to 
approved usage ; for it is ordained by Vasishtha that 
approved custom is to bo followed only in cases where 
there is an omission in the Sastras. It is, therefore, in- 
disputably proved that Urn marriage of widows, in the 
Kali Yuga, is, in all respects, a ptopor act. 

An adequate iden of the intolerable hardship* of early 
widowhood can be formed by those only whose daughters, 
sister*, daughters-in-law and other female relatives have 
been deprived of their husbands during their infancy. 
How many hundreds of widows, unable to observe the 
austerities of a Brahmacbarya Ufa. betake themselves to 
prostitution and fosticide and thus bring disgrace upon 
tho families of their fathers, mothers and husbands. If 
the marriage of widows be allowed, it will remove the 
insupportable torments of life-long widowhood, diminish 
the crimes of prostitution and foeticide and secure all 
families from disgrace and infamy. As long as this salutary 
practice will be deferred, so long will the crimes of prosti- 
tution, adultery, inoestand foeticide flow on in an ever in- 
creasing current— *o long will family stains be multiplied— 
so long will a widow's agony Uaxo on in fiercer flames. 
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Io conclusion, I humbly beseech the public to attend 
to these circumstance*, and after having duly weighed 
*11 that have been said re* peeling the consonancy of 
the marriage of widow, to the Sutru, to decide whether 
the marriage of widow, should or should not prevail l 



MARRIAGE OF HINDU WIDOWS. 




THE REJOINDER. 

% 

When the question of introducing the practice of the 
Marriage of Widows was first laid before the Com- 
munity, I had strong apprehensions that it would he 
regarded with contempt ; that the very title and pur- 
port of the work, which I published cm the subject, 
would be a drawback to its attentive perusal and that 
consequently my labour would be thrown away. But I 
was agreeably disappointed to find the public so eager 
to obtain the work, that, shortly after its publica- 
tion, and in less than a week, its first impression, consist- 
ing of two thousand copies, was entirely exhausted I 
was encouraged to make a second imresaion of three 
thousand copies, which also was nearly exhausted in a 
very short time. I consider myself amply rewarded for 
all my labours and pains by this manifestation of eager- 
ness on the part of the public. 

It is a great satisfaction to me that many persons, 
both mere men of the world as well as professors of 
Sostras, have not only condescended to publiah replies 
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to my work, but have spared no labour and expense 
on a subject which, I feared, would meet with their 
contempt and derision. It adds no little to my satisfac- 
tion to find that, among the replicants there are many, 
who are distinguished in this country for their rank, 
fortune and learning. What a piece of good fortune to me 
and to my little work, that such personages have 
deemed it worth their perusal, worth their discussion 
and worth being replied to. 

But it is much to be regretted that, most of my repli- 
cants are not well acquainted with the manner in which 
such questions should be discussed. Some have been so 
infuriated at the very sound of the marriage of Widows, 
that they have lost all control over themselves ; and 
their replies furnish instances of want of proper attention 
to the investigation of truth, arising from Iocs of temper 
during a controversy. Others, again, have wilfully 
avoided all discussion os to the merits of the question, 
and raised a number of false and futile objections. Their 
object, however, in so doing, has, in some measure, been 
gained. The generality of our countrymen, being igno- 
rant of the Sastras, are incapable of arriving at the truth 
in any subject by weighing the arguments and authori- 
ties adduced aud cited by two parties engaged in a 
Sostric controversy. The appearance of any objection, 
however futile, is apt to cast them into doubt and uncer- 
tainty. Many, who on perusal of my work came to the 
conclusion that the question agitated by me was conso- 
nant to the Sastras, soon after, jumped to the opposite 
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conclusion, on finding a few objections started against it. 
The great majority of my countrymen, moreover, being 
ignorant of the Sanskrit language, cannot of themselves 
understand the meaning and spirit of Sanskrit Texts, 
which can only be made intelligible to them by ver- 
nacular translations, upon which they entirely depend, 
in order to ascertain the truth in an enquiry of this 
nature. Many of the replicapts have availed themselves 
of this circumstance to subserve their purpose, by distort- 
ing the moaning of the Texts, cited by them in their 
respective works, and such readers, as are ignorant of the 
Sanskrit, have taken their interpretation to be the genu- 
ine version. For this, however, the readers are not to 
blame ; for, no one can easily bring himself to believe, 
that any person, engaged in a religious controversy, 
would, by ingenious artifices and subterfuges, give wrong 
interpretation to the sayings of the sages, and, readily 
and without scruple or hesitation, publish them for the 
information of the public. 

It is much more to be regretted, that many among the 
replicants delight in ridicule and are fond of abuse. I was 
not aware that, ridicule and abuse form the chief elements 
of a religions controversy in this country. Instead, how- 
ever, of having recourse to abuse and ridicule, the replicants 
should have adopted the course which suits the impor- 
tance of the subject It is surprising that with many, the 
reception of these antagonist pamphlets has been in exact 
proportion to the railing and personalities they contain. I 
was at first much aggrieved at the course, adopted by 
many of the replicants ; but the perusal of a certain 

3 
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pamphlet ha* relieved me from ell painful sensations. 

The reply is an aimoaymous one, under the signature of 
Vara (Bridegroom) who, though atriken in years and 
every where reputed to be the wisest man in this part 
of the country, has, in several parts of his work, betrayed 
a fondness for scoffing and scurrilous jests. I have, 
therefore, come to the conclusion that, in a religious 
controversy, the use of ridicule and abusive language 
towards an adversary is the criterion of a wise man in 
this oo on try. Bad this been otherwise, the worthy and 
revered old man, whom the whole country unanimously 
pronounces to be the wisest, would nut have adopted that 
course. 

But whatever might be the character of the replies, 

I acknowledge my great obligations to their authors, 
nnd loudly offer them a thousand thanks. Had they 
not taken tiro trouble to reply to my work, it would 
have appeared that the learned and the influential . 
portion of the community considered it beneath 
their notice. But it is, at least, clear from the replies 
that the subject, I have proposed, is not such as could be 
passed over with contempt and disregard. Their silence 
would, indeed, have been most mortifying to me. They 
have employed considerable labour and research in citing, 
in their respective works, all available arguments and 
authorities that could be adduced to prove, as they 
supposed, the nonconformity of the question to the Saa- < 
tras. When, therefore, different persons have, in differ- 
ent ways, done their best to raise various objections 
against the marriage of Widows, it may be inferred that 
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all that could be said against it has been exhausted. 
When these objections are weighed and examined, all 
doubts as to the consonance ear otherwise of the practico 
of the marriage of widows to the Sastras, in the Kali* 
yuga, might be removed. 

My adversaries have, in their respective works, written 
a great many things, but all of them are not relevant 
to the question at issue. I have, therefore, engaged 
myself to answer such of them as have appeared to mo 
to have any bearing on the subject. As I have spared 
no pains end care in the framing of this answer, I hum- 
bly beseech my readers, that they would condescend to 
peruse this work onoe at least, from the beginning to the 
end, and I would consider all my labours amply rewarded, 

CHAPTER I. 

The Text or Fabasai u applies to Females actcaite 
Married, not to vimaixs mebklt betrothed. 

Some have decided that the Text of Parasara, relative 
to marriage, purports to enjoin the marriage of a be- 
trothed girl and not of i wedded woman, in the event of 
“ No tidings being received of her husband be. Ac." 
It is necessary to consider, whether the decision of my 
opponents is correct. 

Parasara says, 

nr wit tnrfsrit Ml* W wfirit wift i 
w^vtwiij wrcWt srfwcsst fwwtwit • 
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“ Ou receiving no tiding* of a bo* hand, on hi* demise, on 

Hi* turning u> Men tic, on his being found impotent, or ou 
" HU degradation, under any one of these fin calamities, it 
“ i« canonical for women to take another husband.*' 

The Text, understood according to the true meaning 
©f the words used by Parasara, would naturally 
lead to the ooaclusioo, that a woman can remarry un* 
der any one of the fire calamities enumerated. No 
other conclusion can be arrived at, exoept by a forced 
interpretation of those words. Such interpretation is 
not however admissible, unless there be strong reasons for 
>*- But no such reasons exist in this case, and therefore, 
Madhavachaiya the Commentator, though antagonistic 
to the remarrying of female*, has distinctly admitted 
that the Text of Parasara authorises such remarriage, 
under the calamities aforesaid. Thus • 

wrcegwwwrfwTWwtfcw y^XCTcerfc 

. gw s fir 

" Parasara, having treated of Parivodana,* and of Parya- 
dhana, t shews that under certain oircumstaocM the remarriage 
ef women is lawful. Thus:— 

wr n* *wfmk w efirit cift i 
eiOwf Tfrgnft fhwfarit i 

* If th« rxiogar brotw narria baton th* aidar brother U mirriaj, 
lha uarriaga U eaU*d Mwku 

turn. jouayr brothar nn aa en ta. in Mon llu aUar brotUr don 
**» that act is aalM PerynUuno. 
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“ On receiving no tidings of a huibond, ou hi* demise, on 
*' hU turning au ascetic, on his being found impotent, or on 
« bis degradation, under any one of these five calamities, it 
« is canonical for women to take another husband." 

S ’t MT 'tp n rwT wrftifinpf 

rwirfw 

M He next shews that it is more meritorious for women, to 

* observe the Brahmacharya than to marry again. Tims >— 

w* wwfx cr *rrct ap r ffi ggT i 

ci cm c»nf ^nr cwt if ; i 

" That woman, who, ou tbo decease of her husband, ob- 
" serves the Brahmacharya, attains heaven after her death." 

w^fcwrtfutfVN wcm^ccif *wcfir 

•* Ha then show* that oouevemation is attended with a 
“ greater degree of merit than that attained from the ob- 

* te franco of tlio Brahmacharya. Thus :— 

wfcihicfcrf * CTfw wtcrfc erwk i 
irreir ctW e^ir w<t wsrfr urwe ^f w i 

“ She, who burns herself with her deceased husband, 
** resides in heaven for as many Kolas or thousand* of yearn, 
“ as there are hair* on the human body, or thirty five million* 

* of years." 

On referring to the Naroda Sanhita, it will be perfect- 
ly clear, that the injunction for remarriage as expressed 
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in the Text, " On receiving no tiding* of a husband Sec. 
&t >” «a b 7>° mean* be applied to the case of • betroth- 
ed virgin. Thu» 

>ri wr* nwferit gfft * nfa-ft ( 

'TIWTOI wnPrirf wfwraiY fbxtarit * 
sOwallwn iftfnr wfin^t 

8 *mf< WBwttar wrwtw * 
bt eaifaiBn^sT nmrww i 
bjbt wmfx: » r* figau *%*■ i 
m B^TWT: V,*! wtw <rv n >f* a e>ftin iri 
ws-wt^ 9 xjrrtw f^nait fhrfw: n 
vr»W^ jj *jirprt rfetrr awrwit: « 
wiihantw* wfmrrww frft n fmrt*' » 

" roceiving no tidings of a hatband, on his demise, ou 
“ b*» turning an ascetic, on hi* being found impotent, or ou 

* hi* degradation, under any ono of thoao five calamities, 

* it i* canonical for women to uko another husband. A 
** Br ahmaaa woman (bould wait *ight year* for her ab*ent 
“ lord, and four year* only, if tho be cbildlea* ; th«n let her 
“ m4n 7 *gnin- A Ksbatriya woman ihonld wait *ix yean, 

“ *° d - in caw »b« haa no i**ue, three yean only, A Vai*ya 
“ woauln ' if *h« has borno a obild, four yean, otherwise only 
'* tro - For • 6(vdra woman no period ie mentioned for 
“ »bich abe i. to wait for her husband. If it be heard 
" that he is living, tb* rule is, that tbo aforesaid perioda an 
f to be doubled ; when tiding* are not received, the fere- 



' Mar* da Buhita. (X X1L 



r si j 

•' mentioned perioda aro enjoined. Such ia th* opinion of 
«• Brahma, the lord of men. In *uch cases, therefore, there 
" i* no harm in women marrying again-” 

It will now appear that, the aforesaid nuptial Teat 
con, by no means, apply to a betrothed girL In the case 
of an absent lord, different periods are assigned for 
which the wife is to wait for him, according as she haa or 
haa not any children. If this, ordinance referred to a 
plighted virgin, the mention of the circumstance of her 
having or not having issue would bo absurd. It may 
be urged that the Narada-sanhita was good only for the 
Satya-yuga, and therefore the Test quoted above cannot 
be construed to sanction the remarriage of women in 
the Kali-yuga, even if it were admitted that it enjoined 
such remarriage. It is true that the Narada-sanhita was 
good for the Satya-yuga, but the Text alluded to is 
identical with that of Porasara, both being composed of 
the same words. When both the Texts are identical, 
the meaning they convey cannot but be identical also. 
It would be absurd to assume that a particular set of 
words would mean one thing in one Yuga, and another 
thing in another Yuga. It is clear, therefore, that the 
• Text can, on no account, have reference to the caso of 
betrothed girls. 

Those, who attempt to interpret the above Text of 
Parasara, as applying to the case of a betrothed girl and 
not to a married woman, do so for tho following reason : 
There are some TexU which prohibit the marriage of 
wedded women, and if Parasara’* Text be admitted to 
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apply to married women, a diacrepancy arises between 
tl.e Texts. There are other Text* again which prescribe 
marriage for betrothed virgins, and if Paraaara'* Text be 
interpreted to apply to them, no discrepancy would 
occur. They therefore contend that Paraaara'* Text 
should be interpreted as having reference to betrothed 
girls only. But I must remark, that aa there are Text* 
prohibitory of the marriage of wedded women, oo the 
Text of Kasyapa prohibit* the nuptials of a betrothed girl. 

WK wan waia'lwT; jnmnrr: i 

wen wwjTfwT vmfawwyvr i 

wt w wr w wtfnrW^fjnn i 

vfcinrT xrr w gww ewwr w wt i 
wrr: wnjrtwtjp TTf*k tfwwfwrvw i 

“ Iu funning a matrimonial connexion, eeren Pnuunrbhar* 
'•damsel,, deapisod of their families, are to be shunned. 

** T1 ‘ a Vn £d*tu>, sho who has boon Righted by words of 
" troth ; the Mauodatta, she whom her parent or guardian 
" U “ di *P 0 * ed of in his mind ; the KritaJcautuka-mongala, 

“ iUo °“ * ho *° han<l the nuptial string has been tied ; the 
Udako-sporsi ta, she who has been given away by the 
" sprinkling of water ; the Panigrihita, she in respect of 
“ whom tli0 “remony of taking Uio hand has been performed ; 

• the Agnim-porigato, sho in respect of whom the marring 
"ceremonies bare boon completed; the Punarbhu-pre- 
" bbars, she who is born of a Punarbhu ; these seven dam- 

“ d ®* oribed *7 K **J»r*, when married, consume, like 
r fire. to. family of their husbands." 
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Mark now, as Kasyapa include* the botrothod girl 
Among those, who are to be shunned in marriage, and 
gives her the designation of Punarbhu (remarried), her 
marriage ia necessarily interdicted. Kasyapa enjoins, 
that toe betrothed girl and the married woman ore 
equally to be rejected. If, therefore, the circumstance of 
some Texts prohibiting toe marriage of a wedded woman 
be made to operate against the interpretation of the 
aforesaid Text of Parasara, as enjoining her remarriage ; 
then, by parity of reasoning, that Text cannot be inter- 
preted to apply to the case of a betrothed girl, when 
there is a prohibition in the Text of Kasyapa against it. 
Hence, the construction of the Text* of Parasara, aa 
applying to the case of a betrothed girl, does not establish 
its consononcy with all tho Text* of our Saitra* on the 
subject. This is not, however, tho way to reconcilo all 
tho Text*. If such reconciliation be necessary, it can be 
done in the following manner : 

There is no mention in the Text* of Kasyapa ami 
others, containing prohibition or injunction regarding the 
marriage of wedded women, of tho specific Yugas to 
which thoy refer : honoe, they should be considered 
applicable to all the Yugas. But when, in respect of 
the present question, there are oertain ordinances or in- 
terdictions expressly laid down for the Kaii-yuga, they 
may be said to be special rules appropriate to that Yuga 
only. And as distinct specific rules for tho Kali-yuga, 
touching the present subject, are found, it is quite un- >f 
necessary to attempt to reconcile them with general rules 
regarding it For, it is patent to all understandings, 
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that a .pacific rule superwxfes a general rule. It is 
therefore necemary that, all .pedal rule, relative to the 
**h-yuga ehould be reconciled with each other, and 
upon such reconciliation depend, the legality or other- 
wxw of the marriage of widow* in that Yuga. With 
I here quote first aucb Texts a« prohibit the 
remarriage of women in the Kali-yuga : 

Adi Parana. 

jia.iw wshr nYrif wwr i 
* Y*ff* Wlawraf anr^nrir • « 

^ " The remarriage of a married woman, the giving of the 
„ “ m * 1 “ r * 10 lh * brother, the daughter of a oow 

„ f 9Cr8 * t ' OD 00 ‘ bTOthtr '» **f°> turning an ascetic, thtsw 
fiw aot. are not to lie performed in the Kali-yuga." 

Kratu. 

^»cnr W»bq%hrr wan nflwTt • 

n ** m wwwywi « 

-a"^ K lr e%th * bro<W h 001 t° beget a child on 
^ a brother-, wife, a girl already given not to be given 

. *” 7 ’ * »* !• not to bo slaughtered in religion, ceremonies 
and no ona U to turn an aaootio. 

Vrihannaradiya Parana. 

TWTWrV WTi TTHR W I 

* Quoted by Uadhavaoharys in his mmmmUrjr on tha Paraaan 8anhita. 
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** In th» Kali-yoga, a damael ia not to be given to a brida- 
“ groom a aecond time." 

Aditya Parana. 

evil W«4 1 I 

“ In tha Kali-yuga, the gift of a girl already given ia for- 
" bidden.” , 

Thus there ia, in general terms a prohibition of the 
remarriage of women in the Adi Parana, the Kratu 
Sanhita, and the Aditya and Vrihann a r a d i ya Pur anas 
But in the Paraaara Sanhita we find, 

wi-uft inifsrit wft w wfirft Tift i 
T f wr r aft fWHril i 

•' On receiving no tiding* of a husband, on bis demise, on 
* his turning an aacctic, on hi* being found impotent, or 
« ou his degradation, under any one of those firo calamities, 
« it is canonical for women to take arotker husband.” 

That is, under any of these five contingencies, the re- 
marriage of a woman ia permitted. 

Thus, we have now before us Teats both for and 
against the remarriage of women in the Kali-yuga. If 
we attempt to reconcile these apparently contradictory 
Texts we should do so in the following manner : 

In the Adi Parana and the other works quoted above, 
the prohibition against the marriage of wedded women 
in the Kali-yuga ia a general one ; but Paraaara make, 
special cases under fife different contingencies, in which 
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such marriage is permitted Where there are both a 
general and a ipecUl rule regarding a particular subject, 
the usual course is to apply the latter to the exceptional 
cases, and to adopt the former in all other cases. Hence 
it follows that the precept of Parasara should be observed 
in the five special contingencies mentioned, the prohibi- 
tion in the Adi Purana be. being strictly adhered to in 
all other cases. This interpretation reconciles the two 
apparently contradictory classes of Texts, and affords 
room for the application of both the precept and the 
prohibition. Let ns enter into a detailed examination 
of the subject. 

Katyayana says — 



sr a wsxarsmftw: ifinrt its w i 

froircr: wwtsft wr TTwf wt » 

wqrrfw ^cr wraw wrnrcvjwWT I* 



“ If sfter wedding, the husband be found to be of a 
" different cute, degraded, impotent, unprincipled, of the 
“ some Qotrm or family a slave, or a valetudinarian, then a 
" married woman should be bestowed upon another, decked 
“ with proper apparel and ornaments" 

Yaaiahtha says — 




xYfvnsrt 

*br warf wwt»«>rt rtww w 1 1 

* Kstjrsyi “, 4*»*sd ia Iks Ptrsaw* Bhaabjs sad Hlraajs SiiuUau. 



t Ysshkthi , fa st in tits Udnhstattwa. 
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“ A girl, married to a person who is of a low family and 
*' conduct, impotent, degraded, epileptic, unprincipled, sickly, 
“ a devotee, or of the same family, ia to be taken away from 
* him, that is, married to another." 

Haradn says — 

wi vi* nufsrit gjrft w rfirft tnft « 
wuftwrt n fa t aft fkv’hrit i 

. ** On receiving no tidings of a husband, on his demise, on 

“ his turning an ascetic, on his being found impotent, or on 
“ his degradation, under sny one of these five calamities, it ia 
'■ canonical for women to taka another husband." 

Thus, Katyayana, vssishtha and Narada, without allud- 
ing to any particular Yuga, have generally enjoined the 
remarriage of a woman when her husband is unprincipled.' 
degraded, impotent, sickly, epileptic, of low family and 
conduct, an ascetic, a slave, of tho same family, of « 
different caste, when no tidings are received of him, or 
when dead. 

Adi Purana says — 

■wrorr: yWTntrV eiwN wVwv ttwt i 
ipf w tgnrimrf wirwipwi^s 

" The remarriage of a married woman, the giving of the 
“ best shoro to the eldest brother, the slaughter of a cow, 

“ procreation on a brother's wife, or turning an aaoetic, these 
" five acts are not to be performed in the Kali -yuga," 

4 
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Krutu say*-— 

*wt*rfwoirT wnsr n jVwfr t 

n wti wtrw*. wri; ensft ww erstrysr; • 

“ la the Kali -jugs, the brother i* not to beget a child 
“on a brother’* wife, a girl already giren i* not to be given 
" • w *7» * oow it not to be slaughtered ia religiout cere- 
* moai*«, and no one i* to turn an ascetic." 

Yrihannaradiya Puraca nys — 

<*n*iq* er^rwr: gw^w xrut w i 

“ In the Kali-yoga, a damsel it not to be given to a bride- 
“ groom a second time." 

Aditya Purana says — 

TWT nan wfYwit i 

* In tha Kali-yoga, the gift of a girl already given it 
“ forbidden.” 

But the Paracara Sanhita toys — 

>rw *e?t uxrferit wtt w wfirit vA i 

men e ai wrcWf wfaoaY • 

S0 

“On rcooinng no tidinga of a husband, on bit demiat, 

" on hit turning an aaoetio, on bit being found impotent, or 
“ on hit degradation, under any ouo of those fire calantitict 
" it ia canonical for women to take another husband.” 

Thus, the Adi Purana and other works, in general 
term*, prohibit the remarriage of wedded women in the 
Kali-yoga; while Paratara specially enjoins such 
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, marriage in the Kali-yuga, under the five circumstances 
specified by him. 

Now, let my readers consider that Katyayana and 
other Sages, without alluding to any particular Yuga, enu- 
merate certain case*, in which they enjoin the remarriage 
of a wedded woman. Such a rule would have answered 
for all the Yugas ; but as in the' Adi Purana and other 
works such marriage has been forbidden in the Kali-yuga, 
the prohibition -is special to that Yuga*. hence, the 
ordinances of Katyayana and other* apply to the three 
Yugas other than the Kali. 

Again, in tho Adi Purana and other works, the re- 
marriage of women in the Kali-yuga has been generally 
prohibited, without the specification of any exceptional 
coses ; but Parasarn points out particular conditions, 
under which he declares such marriage in that Yuga to 
be canonical Tho injunction of Par&sara, therefore, is 
a special rule ; and the general prohibition in the Adi 
Purana and /other work* apply to all but the fire cares 
specified by 1 Parasara. 

Such is always the case, when there are both general 
and special injunctions or prohibitions on the same 
subject. Thus 

error; uwarensiW* i 

** Day by day tbe Sandhya (a oeremony) is to be per* 

« formed.” 

This is a clear general rule, for the performance of the 
Sandhya laid down in the Vedas. But, 
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Wt ** wttvttw 3-ww ^fing * i 

iroivriHwt v*rrrwryr: fwirr i* 

"The Sandhyo, tbe five gnat sacrifices, and the daily 
“ necessary rite*, enjoined by tbe Smritis, an not to bo per* 
" formed during tbe period of Asaucha (impurity) ; after the 
“expiration of that period, they are to be performed again." 

Here, J avail prohibit* tbe performance of the 
Sandhyo, during the period of Asaucha. Now mark, 
though there i* a general ordinance in the Veda* for 
the doily performance of tbe Sandhyo, yet it ie not 
performed during the period of Asaucha. by the special 
prohibition of Jatali. Again, 

*mrr orfftriTf, TrfrjgYini tpi wnr i 
eferwro w**w'«rf«r>n*TT7T,i 101. 

*r fewfn o *1 *nrt wtvpit mg vfgwip. i 
« s mqn fij: i 103. t 

“At the morning twilight, let him (a twiee-boni) stand 
'repeating tbe Oayatri, until he we* the suu ; and at the 
“craning twilight, let him ropeat it aitting, until tho atara 
“ distinctly appear. But be, who stands not repeating in tbe 
“ morning twilight, and alta not repeating in the evening, 

“ moat be precluded, like a Sudra, hem every sacred obaer* 

“ vaucc of the twioe-born clasnee." But, 

• J avail, quoted in the SixUhiUUws. 
t Mttu. Ch. It 
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winrwt treptlxwi vwf i 

ernf *"srt n gtffw wit w fkwrt ^ •* 

“ On the day of tbe passage of the ann to a new Zodiacal 
“sign, on the! last day of either half of the lunar month, 
“ on the twelfth a* well as twenty-seventh day of the moon, 
“and on tire day of the oelcbration of a Shraddha, the 
« Saiidhy* it not to be performed in the ovening ; by doing 
“ so tbe tin of parricide is incurred," 

Observe nop, in spite of tbe general injunction in the 
institutes of -Menu for tbe performance of the Sandhya 
in the morning and evening and the penalty attached 
to it* violation, it is not performed on certain specified 
days by the special prohibition of Vyasa ; that is, the 
general injunction for the performance of the Sandhya 
obtains on day* other than those specified by that Sage. 
In the Vodas is the following prohibition— 

wr f*prrw *Wmf»r i 

" Kill no living thing." 

But in other places of the Veda* there are such in T 
junction* a* the following— 

wwwtfw ’twit i 

“ This sacrifice i* to be performed by the slaughter of a 
horse." 

srXPtTTi***' 

♦ Tysso, quoted is U>« Tidutattws. 
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* The sacrifice, celled the Rudra-yaga, is to be perforated 
'* by tbe tie tighter of eaUle." 

wvwVxtwhr uijWTxrinr i 

“The sacrifice in honor of Agni end Some U to be per- 
M formed by tbe slaughter of cattle." 

wrwui TWWTsnrn i 

“ The lacrifioe in honor of Veyu it to be performed by 
* tbe daughter of a white goat.” 

Now mark, despite the meet clear and positive gene- 
ral prohibition, in one part of tbe Vedas, against killing 
animals, their slaughter, in certain sacrifices, is considered 
a meritorious act by tbe special injunctions in other ports 
of the Vedas ; that ia, owing to the special injunction, the 
general prohibition, against the (laughter of animals, is 
applicable to all cases except those of the equine sacrifice, 
the Rudra-yaga and the like. On this account the illus- 
trious Uanu has said— 

wgxw w w% ▼ fVr^xirsrvi fej i 

snU TwVt fiNtT wTrriwnPNrw: « s. 41. 

“ On a solemn offering to a guest, at a sacrifice, and in 
" holy rites to the manes or to tbe gods, on these occasions 
" only and not in other*, may cattle be stain ; this law Uanu 
" bos enacted.” 

It should be observed, that in the above cited cases, 
our acts are guided by special rules in spite of general 
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ones to the contrary ; the latter obtaining force only in 
cases not comprehended in the former. In spite, then, 
of the general prohibition against the remarriage of wo- 
men in the Kali-yuga, the special ordinance of Parasare, 
directing their remarriage under the five conditions speci- 
fied by him, is to be observed ; the general prohibition 
in the Adi Parana and other works obtaining force in 
all cases except those five. This I consider to be the 
plain and rational way of reconciling apparently con- 
tradictory Texts on the subject under discussiou. 



CHAPTER IL 

The marital Text of Parasara refers to the Kali- 

YUOA, MOTTO THE OTHER VuOAS . 

Madbavacltarya, after giving an interpretation of the 
Text of Parasara respecting the remarriage of females, 
thus ooncludes,— 

WTU Y’fTTnfr XTTTWCfXTX: I HWTWrftfYCT^H. 
WfHTWTl ynciTT SHWtTf uYwV WWT I 
wsrt wf w yfhr wnrsriwt vntxgrwwii 

“This injunction of Parasara, for tbs remarriage of 
* females, ia to be understood to apply to Yugas other than 
" the Kali ; because it is declared, in tbe Adi Parana, that tbe 
“ remarriage of a female once wedded, tbe allotment of tbo 
“best (bars to the eldest brother, the Bovine sacrifice, pro- 
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“ creation on a brother'* wife, and toning on ascetic, are the 
" fire act* not to be practiaed in the Kali-yuga." 

It should now be considered, whether this remark of 
Madhavacharya is correct and reasonable. It is neces- 
sary, in the first place, to ascertain the object of Para- 
aara from the spirit of his Sanhita and its interpretation 
by Madhavacharya himself. 

The Test of the Sanhita. 

wrwnft ^h5«im p i 

« ; r s ft w re i n a l wa a ' n^ ww t >pa ti 

W TweTwt ft* ww» 

a* w 

v ft wr w T * wiq re vnmftv* n 

* Tkrrtfort, in times of yore, the Ritmt, thereafter, address- 
“ td Vyasa — who was seated, with his attention filed on one 
* " object, in hit retreat in the pine forest* on the top of the 
* Himalayas. — Declare to us, Oh son of Satyavsti < what 
"are the Dharmae (duties) and aohara* (practices) beneficial 
** to men in this Kali-yoga." 

Commentary of Madhavacharya. 

wenrrw wf sr fi i rs ^w^i i r. \ i 



* Thereafter, that is, the Riahia, after having been informed 
** of the Dharmae of tbe Satya, Treta, and Dwapara Yu gas, 
« enquired about the Dharmss of the Kali-yugs.” 
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" Therefore, that is, whereas tho study of a part cannot 
11 make one acquainted with the wholo of tho Td harms*, and 
*• whereas ( tlio Kali Dhaimas cannot be known from an ac- 
quaintance with the Dharmo* of other Yugas, therefore the 
" Rishi* enquired.” 

Prom this it clearly appears, thpt at the commence- 
ment of the Kali-yuga, the Rishis, who know the Dhar- 
mas of the Satya, Treta, and Dwapara Yugas, wishing to 
obtain a knowledge of those for tbe Kali-yuga, repaired 
to Vyasa and questioned him on the subject. 

Text. 

H wr an stfwwTWFk kf ifw ft tw o w q ftpr i 

wfe 'h 

msrrw w*Tfr*rt> gr«wf«rr*(TtTi u 
wwTxrxw?m*'- wwvwrw^rarYwj 

nrwt x^V wrrw; sprtmr*Ji 

* Hearing these words of the Rishis, ho (the great Vnysa), 
“ surrounded by bis pupils, radiaut as tho eun and fire, and 
* vereed in the Vedas and the Smritis, replied, I do Hot k»o » 
“ the troth of all thing «, how shall 1 declare the Dharmos 1 
“ My father only thonld he eomulted on the eubject. Thi* was 
"said by the sou of Parasara." 

Commentary. 

wwirfwfw vgrPr muueissu fs: spsrfw wfwwsrf: 
rwrjwr w* w irtrv* m*-. wfl w sjhm WTwrfw wr^rfjqK^x 
ir* wn>Brir v wpntw ww) mcmo i vpjrt xftj ww* I wff 
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ftummum w^Vwrrw wfw w ww fwwT row: wfw ww- 
siffic miff wi wmnr wfir i 

"J do dal know ix. by this, Vya* mean* to say that you 
, “ are now enquiring of me the Kali Dharma* ; but I hove 

■ learnt them from my father ; he only i* master of them ; 
“ and as I havo obtained a knowledge of them through my 
“ father’s favour, he should bo oonsultod ou the subject ; 
" when the original instructor is living, it la not meet to re- 
“ ceive knowledge at acoond hand” 

wswi^wi-dSfiwtct wrnnJpw i mfti wm^w: wfw- 
vwrtfwsnwnrtfxr xncnrcwTftirw, fwvw anVtfccawrir, 
wctvtcw: wfigvfinrwt i srwr wnjnrrmfieiw- 
witw wi ww3 f trtfte tfe*n«iTw wTuyTctwTwwr w t t w w wg- 

wwifwrwwi wfir^wj urn yr sh i ft s vnrv w u s a q uy nt 
’npafrr«Tr*rrr>> crtwi nrr fwsj wsnww^vrfwfw i 

"From the expression my father only ihattld &r coin tilled 
“ OK t/u subject it is to be inferred, that the authors of the 
“other Sraritis are excluded (as referees on litis subject.) 
“ Although Menu and others, are versed in the Kali Dhar- 
" mas, yet Partisan, by virtue of particular penances, has 
“become the supreme authority as regards the Kali D harms*. 
“ As amoug the Kanwa, Madhyandina, Kathaka, Kauthuma, 
“ Tai ttiriva and other Sakhas or branches of the Vedas the 
" Kanwa and some others are distinguiahod, so, in respect 
“ of the Kali Dharmas, Parasara stands preeminent among 
“ all tho authors of tha Smritia. When Vyasa, who is him- 
" aslf admitted to be tho instructor of the Kali Dharmas, 

« 

I 



♦ 
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“ betitatea to declare them while Parasars is living, what 
“ shall we say of the other Riihis.” 

We thus see that aa regard* the Kali Dharmas, the 
authority of Parasara weighs more than that of Worm 
and other writers of Smritis and that his Text is supreme 
on the subject of the Kali Dharmas. * 

Text 



wfir arrwrfw * wfjf jtkt »mF»wrw i 
\nw www % imr ^ we • 

“ Oh Sir I affectionate to thy votarioi, if thou knowest 
“ me to be thy votary and bearest any affeotion towards me, 
" instruct mo in tho Dharmas , I ant an object of thy 
•* favour.” 

Vyasa thus addressed his father. 

Qommentary. 



w w w/wr nyfit w^rf^fir: wtmT wirf: ww wf v*v^ *mrT 
ww r agw wwnrwTsi warfigrr v fc xf fea yr a r s p fw 



“ Then an rarions Dharmas promulgated by klanu aud 
“ others, and Vyasa, fearing as if Parasara asked him which 
“ of them he wished to leant first mentions the Dharmas in 
" which ha has been alntdy edified, that he may oonclude 
“ with specifying the Dharmas, be wishes to lean,” 
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‘ Text 

W’rrfnsr: gTffifgrwwT i 
wrwgT iiliniii n gig ^me i: m*r- • 
eritfewiN giwsrt gTxr ^Tfrrrorvr i 
gTw n rwT^ giOlwr «mwnvi' *r • 
iuMMn gsgY xnyes firfirw* g i 
gTxrnnrinrrg* nTwssemffi * * 

^trr $pt gwtflmr: gwTgW w fw^pn: I 

erfgrw *pw-g^ ggrf: mt*iuf<% ^ • 

“ J hare board from yon the Dharmas declared by Manu, 
** Vasiahtlia, Kaayapa, Gorga, Gotama, Uaana, Atri, Vishnu, 
“ Sanvartta, Dakaha, Angira, Satatapa, Harita, Yajnavalkya, 
« Apastamba, Sankha, Likhita, Katyayana, and PmcheUaa. 
•■ I hara not forgotten what I learnt ; they were tbe Dharmas 
*' of tbe Satya, Treta, and Dwapara Y ugaa.” 

Commentary. 

YgTgf wftfg* xwfW^ 

*• And now he enquire* about the Dbarmaa, be withe* 
" to learn." 

Text 

a* -surf: «i» *mn: gw wrr: gg*t g* t 
gi aimMu n i fwfgtrrrxrx^ # 



" All the Dbarmaa originated in the Satya-yuga, all of 
*• them bar* expired in tbe Kali-yuga : declare therefore 
« tome of tha common Dbarmaa of the four Yarnaa (caste*)," 
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Commentary. 

fw^jcri 

wg^ggTgTcrgifl wrfgw gaft wn.i 

xrgj erTgw* geift g W gj: e*^ g* l 
wrwinr»TW *nr: wnwf wrnrwT i 

wror. gw^ nTfgwf KrrggTii vag* nirwnnnapm^ ggr 3 ! ' 

ggfftB vtjfijiri i 

“ It i» Mud in the Yialutu Parana that 1 the specified Dhor- 
" mat of tho four Yarnaa (caatea) and of the four A aroma* 
"(order*,) aro not observed in the Kali-yuga.* It is at*o 
"declared in the Adi Parana that * the Dbarmaa of tbe Satya 
" Yuga cannot be practised in tbe Kali-yuga ; because both 
* men and women, all, are addicted to tin.' Men in the 
" Kali-yuga cannot be expected to have any predilection for 
" Dbarmaa, which are difficult to be practised : the incut- 
“ cation of the easily practicable Dharmas, therefore, ia tbe 
" object of tho Parasara Sanbita.” 

By all this, it is manifest that the Dh&rmas, inculcated 
by Manu and others, are appropriate to the Satya, Tret» 
and Dwapara Yugaa, and that the observance of all of 
them in tbe Kali-yuga is impracticable. Vyasa, therefore, 
asks of Parasara for such Dharmoa os are easily perform- 
able in the Koli-yugn, • 

Text 

sgTggpejTrrPf V ^rww-^: UAi g c ; i 
g*r« fggsr UTg g^f’ fswcr^l 

• 5 
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“ On the conclusion of Vysss's «p«»cJi, Psrsssre, ti»o chief 
"of Sages, began to propound, in detail, the general prin- 
" ciplee and aubtle potato of the Dbirmat," 

Thus it appears, that, at the request of Vyasa, Parasara. 
who tenderly loved his ion, began to declare the Dhar- 
mas of the Kali-yuga. 

Now let my readers calmly think, whether or not, the 
above citation* of tbe Tests of Parasara and of the com* . 
mentary of Madhavacharya himself clearly and unques- 
tionably prove, that the sole object of the Parasara Sao- 
hita is the inculcation of the Dhannas of the Kali-yuga. 
When it is understood that such is tbe object of the 
work, it must be acknowledged that the whole work, 
from beginning to end, bos reference to tbe Kali-yuga 
only. It would, therefore, be absurd to suppose that the 
Text relative to the marriage of widows and other 
women applies to the other Yugas. How can it be 
reasonably supposed that when Vyasa aud other Sages, 
at the commencement of the Kali-yuga, distinctly declare 
their having acquired a knowledge of the Dharmas of the 
preceding Yugas, and therefore oak Parasara to edify them 
in the Dharmas of the Kali-yuga, he would, iu inculcating 
the Dhannas of that Yuga throughout his work, prescribe 
only a single Dharma which applies to Yugas other than 
the Kali. There can be no doubt, therefore, that Parasara 
has prescribed the remarriage of women os a Dharma 
appropriate to the Kali-yuga 
It has been shewn above that Madhavacharya has, in 
his own interpretation, decided that the object of the 
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Parasara Sanhita is the propounding of the Kali Dhannas. 
Any conclusion therefore arrived at by the Commentator, 
which is contrary to the scope of tbe Sanhita and opposed 
to bis own interpretation, can never be accepted as 
rational 

Madhavacharya** gloss, to the following effect, on tbe 
three Texts of Parasara relative to remarriage, Brahmacba- 
rys, and condensation, becomes incoherent, if tbe Text 
relative to remarriage be supposed to refer to Yugas other 
than the Kali : 

*■ Under cat-tain contingencies the remarriage of a woman 
*• is legal" 

“ It is more meritorious for a woman who, instead of 
" marrying again, observes the Brsliinncliarya.” 

* Concrcmatiou is attended with a greater degree of merit 
“ than what is attained from the observance of Brahma- 
" charya.” 

In the opinion of Madhavacharya, remarriage refers to 
the prior Yugas ; Brahmacharva and concremation to the 
Kali-yuga. There can be therefore no connexion between 
the Text which speaks of remarriage and those which direct 
Brahmacharya and concremation. Now, when Madhava- 
charya, by deciding that the marital Text refers to tbe 
former Yugas, leaves not to the widows of the Kali-yuga, 
any right to remarriage, tho idea of comparison, ex- 
pressed in the Text which promises higher rewards to 
the widow of the Kali-yuga who, instead of marrying, 
observes the Brahmacharys, would be quite absurd Tbe 
obvious connexion subsisting between the three Texts, 
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which declare Lb the first place, remarriage of women to 
be canonical ; secondly, tlie observance of the Braliam in- 
ch arya to be instrumental in procuring greater merit ; 
and thirdly, concremation to be the passport to still 
higher rewards; inevitably leads to the conclusion, that 
these three injunctions apply to one and the same 
Yuga: If remarriage be considered to refer to the 
preceding Yogas, Brahmacharya and concremation must 
necessarily " be deemed appropriate to those Yugss ; 
and if the latter two be viewed as assigned for the 
^fMi-yuga, the former must also apply to this Yuga. Want 
of mutual connexion would destroy the sense. It must be 
confessed, in short, that Uodhavocharyo, in iris zeal to 
reckon the marriage ot widows among the Dharmts of the 
former Yogas, has not only strayed from the obvious 
purport of the author of the Sonhita, but has neglected to 
see, whether this dictum would tally with his own 
interpretation of the passage. 

Uodhavocharya has himself declared that * as it is not 
expected that men in the Kali yuga would have any 
predilection for the Dharmas which are difficult to be observ- 
ed, it is the object of Parasara to assign such Dharmss 
for the Kali-yuga, as are easily practicable,* Considering 
remarriage to be a Dhorraa easily practicable, Parasara has, 
in the first place, laid it down as a Dliorma for the widows 
in general Secondly, the observance of the Brahmacharya 
being a difficult task, he has enjoined it for those women 
who fisel their strength equal to it, declaring that its obser- 
vance would be a passport .to heaven. Thirdly, concroma- 
tioa being the severest duty, he has ordained it for those 
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women whose courage is commensurate with the task, by 
encouraging them with the hope of eternal residence in. 
heaven. Madhavacharya has however reckoned the easily 
practicable duty of remarriage as a Dharma of the past 
yugas, and assigned the remaining two most arduous duties 
only (Brahmacharya and concremation) as appropriate to 
the Kali-yuga. Now, let my readers consider, whether this 
allotment of Uodhavocharya squares with his former ex- 
position, that men in the Kali-yuga not being disposed to 
. observe the Dharmas which are difficult of performance, 
the avowed object of Parasara is the assignment of the 
easily practicable Dharmas for men of the Kali-yuga. It is 
certainly a strange hypothesis that a most easily practi- 
cable Dharma, which the strong minded men of the bye- 
gone ages were privileged to perforin, should have been 
interdicted to a feeble and degenerate race. In fact, when 
it is considered that the people of the Kali-yuga have 
immeasurably fallen off, in their physical and moral 
strength, from their ancestors of the prior Yugas, and 
are therefore incapable of practising the difficult Dbor- 
mas ; when parasara, having commenced declaring the 
Dharmas of the Kali-yuga has, in respect of widows in 
general, ordained, in tho first instance, remarriage the 
most easily practicable Dharma, we come to the irresis- 
tible conclusion that Madhavacharya's supposition of 
remarriage not being intended for the widows of the 
Kali-yuga can never be reconciled with reason or the 
avowed object of the author of the Sonhita. 

That the obovo interpretation of Madhavacharya is 
opposed to the intention of Parasara is clearly evident 
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also from the writing* of Bhattojidikshita, who tliua 
declares his opinion : 

« 

wfwfwfsrirerrftr srwm6wvrs£$s aw nit 

aarTfVasnrcarwf Bfjnrmrfwfw srw w w ts w bt s i w 
asciiHfa nfaura wi^srmwwTw f 

" It cannot be contended that the Marital Text o f Para- 
" sara applies to Yugna other than tho Kali, for Pamxaro 
“ baa eompiled his Sanliitn, with tho avowed object of . 
" declaring the Dhannas to be observed in tho Kali-juga 
*• alone. " 

From the arguments and citations above set- lor tb, 
the nonoontonancy of the interpretation of Madhava- 
ebarya to the scope of the Parasara-sanhita and to 
his own exposition of the three Texts relating to remarri- 
age, Brahmachoryo, and eoocrcmatioD, hns been suffi- 
ciently establishd. We should now examino the weight 
of tho authority, on tire strength of which he founds 
his supposition that remarriage was not intended for 
the Ksli-yugo. 

Madhavaclmrya, in attempting to refer the remarriage 
of females to Yogas other than the Kali, ha* not been 
able to derive any support oither from the general 
•cope of the Sanhito or from the obvious meaning and 
construction of tho Text in question, but bos suffered 
himself to be guided by a tingle Text of the Adi Purana. 

Hit meaning seems to be this : although ths Parasarn 

I i 

* Cbstwviauti SswiU Vj-aihji, Svcucc on aurrisf*. 

i I 
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Sauhita is appropriate to the Kali-yuga only and al- 
though it enjoins the remarriage of females, yet os 
there appears a prohibition in the Adi Purana against 
tho remarriage of women onoo wedded, in tho Kali-yuga, 
the injunction of Parasara should be considered not to 
refer to tho Kali-yuga but to the preceding Yugas. 

, Throe strong objections may be raised against this rea- 
! soiling— 1st, Tho Text, which Uadhavacharye declares to 
have cited from the Adi Purana, is not to be found in that 
Purana ; moreover, t hen regard ia had to the scheme of 
the work, the improbability of any such Text being found 
in it would be manifest : the citation of Madhava- 
chorya, therefore, appears to be unfounded, and any 
conclusion, which it supports, should be ooosidered as 
unauthorised. Sooudly, should the Text in question be 
' i-lraittod to bo genuine, it it not reasonable to qualify, 
on its strength, the Text of Parasara ; for Parasara 
Sanhita is one of the Smriti* and the Adi Purana 
it a Puranic work : and it has been clearly shewn • that 
in the event of a contradiction between the Smriti and 
the Purana, tho former would be the stronger au- 
thority ; that is, we should, in that case, instead of 
following the injunctions of the Parana, act up to those 
of the Smriti. By this rule therefore no Text of a Smriti 
can be qualified by any Puranic Text, when they soem to 
jar with each other. In the third place, from what hat 
been said in the preceding chapter respecting the co- 
gency of special rules, we should, instead of suffering the 

* 8n wg« It 
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Text of the Adi Purana to qualify that of the Parasara 
Sanhita, rather reverse the process : The prohibition 
in the Adi Purana is a general rule, while Paraaara’i 
ordinance is a special one ; the general rule, instead 
of barring the operation of a special rule, should be 
superseded by the latter, Mark now, tho interpretation of 
Madhavacharya referring the injunction of Parasara for 
remarriage of females to Yugaa other than the Kali, is — 
Firstly, opposed to the spirit and scope of the Sanhita ; 
secondly, inconsistent with his own expositions ; thirdly, 
founded on an authority, tho genuineness of which is 
questionable ; fourthly, (tho genuineness of the authority 
being granted) contrary to the rule laid down by Vyasa 
which declares the authority of the Smriti to be superior to 
that of the Purana, when they are at variance with each 
other ; and fifthly, con trad ictive to the universal doctrine 
that a special rale supersedes a general one. In fact the 
supposition that tbe marital Text of Parasara refers to 
Yugas other than the Kali is untenable. 

A fresh objection may start up : Madhavocharya was a 
great scholar ; we should accept his doctrine without 
questioning its reasonableness. To this, I have only to 
observe, that Madhavacharya was, indeed, a learned 
man and, in all respects, highly venerated ; but he was 
not infallible, nor are his opinions always accepted as 
infallible. Whenever his conclusions were unsound, 
succeeding writers have not scrupled to refute and 
criticise them. Thus 

vwwm» yg xTw afrsI xrnv xfxrfipmjTT i 
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w *TBpaTflffir: fa 55 x<t wfagf** ff xt very 



" What Madhavacharya has said hero cannot ho acocpt- 
“ cd a* authoritative, Iwcauso it is opposed to tbe Ksrka- 
“ bhaahya, Davujani, Sri Auautabhashya and all other 
" writers on tho Vqjasaneya Sakha, and disrognraded by 
"many." 

WTWg'wTWnjrTTWTftnJW *X* StTlX OX 1 1 



" Madhavacharya in attempting to settle the point, accord- 
“ ing to tho common aoaeptatioa of the term, has entangled 
" himself in tho meshes of fallsey.” 



M^TT TU*T ffSTHlX HXftgJlfw WTVXt I fgj- 

irg XWI XXtftlJWX STTflT I vowt Q XXWWJT xgwt 



" Madhavacharya lays down this rule, but we must follow 
“ a different couree.” 

srrfx wTxrir xra xxct* fswwwt t 
spwtw w xysrVi xj» jrwVw <nrrff w: i 
wxxrstifW w w i xia x a f tT g Mnrw s 
xitw wecnxiwTfirxrn^T^ srrxxtw* 

SVTWfxfx WTT^X XXTTpft'XXTSnr: XWTt C ^XXWi I f 



* KirnsfUlaetmu Ch. I. t Ch. II. 

t fftnuyulsdho. Ch. I. | KlrwrMiiMUiu. Cl». 11. 
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•> U you tay that the rule i« valid, because it has been 
« declared by Madhavacherya and is to be found in the Skanda 
•• Purans, then the other Sostras are falsified." 

erst gTwnTTjsftef. wai wYwwrtrt trjysnfa- 

mmu wmfisrfsnnaf qwfw %irrfj^"Prvr?wt ■muTt»t 
tn* fwwrwi frfwwT* it wroi wtfwww I tw 
*wW »n%art trnt^i fHr OTcdwnfircrwT^vOts 
^ W fw i* WW ftV Tr* fr w*WI glft. T t:W T* J * 

“ Hemadri, Madhavaeharya and others hare settled this 
“ rule, but it should not bo rewired ; for then the conclusion 
** would be irresistible, that both the dicta are useless. " 




i^ nf ^iii u ^ t ti nK T W TwiT’rrwfff w*fwfw wm 

w rmt jssHit w ^ffTftiprnr i finnwt rreef 
rsrfsTfT wTT fi rgi fufi r srnacnpltnprai w 
WTift wtcw ywrfstt V KVfy^jpmrj wtst f<nwfu ww v 
wrli rirfVwrr w^t fm t fuf i w Win- 

HTWtr: it 

• 

* If you say that the conclusion arrived at by Atlanta Bhat- 
• ta and Madliavaeharya are valid, thon the quotation in the 
“ Sanvatsara 1’radipa, oud the Test of the Brahmanda Parana 
<• will have no sphere of application." 

Thus Kamalnkarabhatta and Rughunandana hare not 
, • Ximsyuiadhu. cb. 1L t Titbitattw*. 
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failed to refute hie doctrines when they appeared open to 
objection : wherefore it clearly appears, that the dictum 
of Madhavaeharya, right or wrong, is not to be received 
as an infallible authority. 



CHAPTER III. 

The marital uwoHcnos op Parasaju is mot opposed 

TO MaMT 7. 

Almost all the oppositionists hare come to the conclu- 
sion, that the marriage of widows is against the law of 
Manu ; whereby they mean to establish that the Test of 
Parasara, though it authorizes the marriage of widows in 
the Kali-yuga, being opposed to Manu, should be rejected 
on the strength of the following Text of Vrihaspati : 

**nffwfiwsTWTw wrwTTW f» wwts spww i 

4 % 4 ^ 

w ww fsuOa i wt wt sjrfhw mr*r?t * • 

4 

“ Manu has, in his own Sanhito, oompiled the spirit of the 
“ Veuas ; he is, therefore, the chief authority ; and Smritis at 
11 variance with him are not proper guide*. 

This conclusion does not appear to be rational. Vrihas- 
pati directs that the Manu Saahita is the chief authority, 

• Quoted by KuUulu Bhitu. 
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And the Smriti* at variance with it are to be rejected ; 
but he does not specify any particular Yuga or Yugas in 
which that SonhiU is to be so regarded. On the other 
hand, Parasara, an equally wise and infallible Sage, distinc- 
tly affirms that the Sanhita of Manu was appropriate for 
the Satya-yuga only, and not for all the Yogas. The 
direction of Vrihaspati, in general terms, might have 
applied to all the Yugas as advanced by the opposi- 
tionists, if Parasara did not particularise the Satya-yuga. 
It must accordingly be admitted that the Sanhita of 
Manu was supreme authority in that Yuga only, and not 
in any other Yuga. That it is not so in the Kali-yuga, 
is also evident from the fact that, in many instances, 
the prevailing practices are founded on Smritis plainly 
at variance with that Sanhita. Thus.— 

Manu has said— 

fKWfVl s^rsaf -grri «nptUTfw»V^ < 

BTevitiwswf wi xwff uYufu • *• ®t. 

*' A man, aged thirty years, is to marry a girl of twelve ; or 
» a man of twenty-four years, a damsel of eight : a breach of 
u this rule make* a man sinful. ” 

But An giro declare*— 

wrrsi wwvwi a *Tffsrt i 

oft utcot ww wti' TvrvsnrT • 

wWTT.vfr«r* UTS r«ft uratsn »V i 
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urnroui wwarv w <Vui wroftrut i * 

" Bsmucls of eight, nine and ten years are respectively 
" named Gauri, Robini, and Konya ; and all girls above ten 
" are called Bojaswala or women in their catamenia : whan 
“ therefore a girl has reached her tenth year, the is to be 
“ immediately disposed of in marriage,' and such marriage, 

" oven though celebrated in an interdicted nuptial season^ 

“ will not be bold culpable. ” 

It thus appears, that Angiro has fixed the eighth,' 
ninth and tenth years as the proper marriageable age 
of a girl ; and so great is his apprehension, lest she 
should continue unmarried after her tenth year, that he r. 
enjoins the marriage of a deccnnarian damsel even in 
times when weddings are forbidden ; but with respect 
to males, he assigns neither twenty-four nor thirty years, 
nor any period for their marriageable age. Now it 
should be observed, whether or not, the above Texts of 
Manu and Angiro contradict each other : Manu fixes 
either the eighth or twelfth year as the marriageable 
age of a girl, any deviation from which is declared by 
him to be sinful ; while Angiro directs that a damsel 
should be married in her eighth, ninth or tenth year, the 
last of which is declared to bo the farthest limit, at 
which her marriage is indispensable and not to be defer- 
red : hence, according to his opinion the twelfth year 
is by no means the proper marriageable age, The actual 
practice now-a-days is founded on the ordinance of 
Angiro and opposed to the law of Manu. If the injuno- 

* Q-JOU4 la Vh« UiinAtuttw* 

6 
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lion of Manu ia thU respect were to be Mowed, girls 
of eight and twelve years would be bestowed upon suit- 
ors aged twenty-four and thirty years reepectivley ; other- 
wise the sacred law is violated. We nowhere see. in the 
present age, the mjeratioa of such a rule. The ordinance 
of Angira, on the contrary, that the eighth, ninth, and 
tentH years are the proper wedding periods of a damsel, 
is almost universally observed. Henoe then, as regards 
the determination of the marriageble age, the rule of 
Uanu is at present discountenanced, while that of Angira, 
which is opposed to it, is respected. 

Again, Uanu has declared — 

ww <r^rrs: gap fwjrrti w*ws *«js ■ 

WwrerwrwrrwrV n sfrirw w « 9. 163. 

wwflj' wwwspiw g a n s i e i 

wttrat fswarw ;*tw firaa w^rere «tt i 9 . 164. 
frirfcww* wifsnft i 

Twnr^ u wrwifV iftsrfcwwtstwrfinr! • 9. 103. 

14 The son of hit own body is the solo heir to a man's 
“ estate. He it to allow a maintenance to the rest, out of 

* kindness only." 

"But when the son *bf the body dlvidee tbo paternal 
“ inheritance, be ia to give a tilth or fifth part of it to the 
" sou of the wife begotten by a kinsman. " 

“ The son of the body, and eon of the wife should succeed to 

* tbo paternal estate, but the ten other kinds of sons succeed, 
**iH order, to the family duties and to their share of inheritance, 11 
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Thus, according to Uanu, if a man have many kinds 
of eons, a son of the body, a son of the wife, an adopted 
son and the like, then the son of the body shall inherit his 
paternal property, after having allotted to the son of 
the wife a fifth or sixth part of it ; and shall allow a 
maintenance to the adopted and other sons as a mere act 
of kindness ; on failure of a son of the body, the son of 
the wife shall succeed to the whole property, and failing 
him, the adopted son and so on ; the last named suc- 
ceeding in default of the preceding. 

But Katyayana aaye— 

WWS? T* TnfVwiTTTrr: B*t: I 
wsert wjwxnrtsH snwTwtKwwtfww: i* 

“ On the birth of a son of the body, the other ions, of 
“ the tame ct -to with the father, take a third of hit heritage ; 
“ but if they be of a different caste, they are entitled only to 
** maintenance.” 

According to Katyayana, therefore^ the ton of the wife, 
the adopted and other sons, of the tame caste with the 
father, succeed to a third of their paternal estate, and 
if of a different caste, can claim a mere maintenance. 
Mark now, whether or not Uanu and Katyayana, are 
at varianoe with each other. Manu allows a sixth or a 
fifth of the heritage to the son of the wife and mere roain- 

* Quoted ia tbs Dsjibtug*. 
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tenaoce to the other kind* of tone ; while Katyayana 
enjoin* the allotment of a third part of the estate to the 
eon of the wife ae well as to all the rest, who ore of the 
same class with the fatlier. According to Manu, when 
there is a son of the body, the Dattaka (adopted son) is 
entitled only to maintenance ; e but according to Katya- 
yana, he has a claim to a third of the heritage. If we 
observe the actual practice, we shall find, .that in thia 
case, the injunction of liana is disregarded, while that 
of Katyayana, who holds a contrary opinion, is follow- 
ed : that is, in the present sge when a son of the body 
is living, an adopted son, instead of getting more main- 
tenance, partakes of a third of the heritage. Had Vrihaspa- 
ti meant to say that all Smritia, opposed to Hanu, are 
to be rejected even in the Kali-yuga, how comes it that 
Katyayana's ruk; in the case above cited, is now held 
valid in practice f 

A third instance : 
hi ami says— 

WWT fiwfcr warm vtwt ww wft wfb: i 
wpr^wfnn^w fweft tvri ii 9-60. 

* But If tks D*»tai* b* saduad with MoaUtat qualities, ho inhariu 
Iks {coparty with ths ms of ths body. Thu l— 

wwwt VJW: WSI pff tr^r 5 *f*wi i 

9. Ul, 

* Of tbs du. who hM adopt*] • doo adornad with avary atrtua, «|>v- 
ms ihaU Isks tho hwitsf* thouyb brought from i dlffarwl family.* 



wwTfv«rfvvn5w+ xrw^t xjfwinnw j * 

first wiigurMm, wm^wimrmft n 9. 70. 
w run wwfww wart iwHrrff^wwt i 
twt gwi trswiw v fw nislfd ■j^mwrw „H 9. 71. 

“ Tito damsel, whoso husband dies after troth verbally 
* plighted but before consummation, his brother shall tako 
“ for the purpose of begetting a son on her according to this 
" rulo.” 

“ Having taken such a girl for tho above purposa in due 
“ form of lav, site being clad in a white robe and pure in 
" her moral conduct, let him approach her onoe in due sea* 
“ son, and until issuo bo had." 

11 Let no ecnsible man, who has onoe given his daughter to 
" a suitor, givo her again (in the event of bis death before 
11 consummation) to another ; for he who gives away his 
a daughter, whom ho bad bofore given, incurs tho guilt of 
“ stealing a girl" 

We thus find that Menu prohibits the marriage of a 
betrothed girl on tho death of tho suitor to whom she 
had been plighted, directs the procreation of a son on her 
by his brother in due form of law, and, after tho birth 
of such issue, enjoins the life-long observance of tho rules 
of widowhood. According to his opinion, therefore, a 
betrothed girl is unmarriageable after the death of her 
suitor, and, for tho perpetuation of his line; she, having, 
by his brother, given birth to a son, must oontinue a 
widow through her wbolo life. 
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Bat Vasishtha pronounces — 

erfis^wT w remit fjaiwnft rcl wfg t 
w* »siWhn wnr jmCl or tt 
si w^rr w4r»firw worn ' 

«s*4 fcRuf wr t¥T Hi-s > STT ii Ch 17. 

“ Tb« damsel, whose suitor happen* to die after she lied 
" been given to him by the sprinkling of water, or by troth 
" verbally plighted, but before the utterance of the nuptial 
•* Texts, continue* her father V* 

“ If a dameel has been giveu only by pledge of word* 
** without the ooneummetion of the marital act by the utter* 
** aoce of the nuptial Text*, ehe ehould be bestowed upon 
“ another in duo form ; her state of celibacy is not dee. 
" troyed by a mere verbal plight.” 

Thus Vaswhiha, considering the virgin state of a bo- 
trothed girl unaffected by the death of the suitor before 
consummation, enjoin* the bestowal of her to another in 
due form of law. 

Observe now whether or not there is a broad contradic- 
tion between Hanu and Vasishtha. Mann prohibits the 
marriage of a betrothed damsel after the death of the 
suitor before consummation, and directs her to beer a 
single son by her late suitor's brother, and then to con- 
tinue a widow for life ; while Vseiehtha plainly enjoins 
her wedding under the same predicament On turning 
to the custom now prevailing in our country, we see 
it founded on the ordinance of Vasishtha ; that is, on 
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the death of the suitor before consummation, a damsel 
is bestowed upon another according to the injunction cf 
Vasishtha, but she is not, in conformity with the law of 
Msuu, obliged to continue a widow for life. 

When, therefore, on referring to practice we find, that 
in many particulars, Smritis opposed to ilanu are every 
where respected and followed in the Kali-yuga, and when 
Para&ara .assigns the Dharmas propounded by Manu to 
be appropriate only to the Sntya-yuga, the superiority 
of the authority of Menu, and tire invalidity of Smritis 
opposed to him os declared by Vrikaspati, must necessa- 
rily be considered to allude to the Satya-yuga. Other- 
wise, the Text of Vrikaspati, that Manu has compiled 
the spirit of the Veda*, and therefore Manu is preeminent, 
becomes inoongruoue : — Has Manu alone digested in his 
Sanhita the purport of the Vedas, and have Yajnavalkya 
end Parosara and the other Riskis foiled to do so 7 
Have they, in their respective institute*, delivered tbeir 
self-invented ordinances opposed to the Vodas t Certainly, 
it cannot be supposed that they knew not the Vedas, or 
that they did not propound, in their respective works, 
the spirit of the Vedas : the fact is, they have, in 
their respective Smritis, exhibited the scope of the 
Vedas in the same manner, as Manu has done in his own 
Sanhita. 

If, then, what Vribaepati has predicated of the 
institute* of Menu with a view to the establishment of 
hit preeminence, can be equally predicated of the other 
institutes, bow cau the conclusion be rational that Manu 
is the supreme authority and the other Smriti writers 
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arc inferior to him. The tame cause, which operates to 
render one work preeminent, must, while it exists in 
another, serve to render it equally excellent. In fact, 
when people regard all the Riahia equally wise and 
infallible, and when all of them have, in their respective 
works, propounded the spirit of the Vedas, all of them 
must, no doubt, be equally esteemed. 

That we are to accord equal respect to all the Riahia 
is a conclusion arrived at oot by myself alone ; Madka- 
vacharya, in his commentary on the Parasara Saohita, 
comes to the same decision. 

Th us- 
er^ st wwff»«pr*iSt: irorrw anrrfo mnrrci: art- 
StCWf*! fwwmif ft* W f* snftfic* STTITTCSS wfv»nw 

^f'scrrt Hi*smsfir ipqjnrfVawitf mwassj 

“ Well ; if the preeminonoo of the institutes of Manu he, 
•• in some such manner, established, what does it matter 
« w ,th reference to the Parasara Saohita 1 Nowhere the 
<• Vedas chant the greatness of Parasara u of Manu. It 
* would therefore be difficult to determine the authoritative* 
“ DCS* of the inatitutes of Parasara." 

Madhavacharya, having proposed this question, proceeds 
to solve it : 

Thus— 

ww vtVstw wnvi huih^ 

vfw wift s m n c -s B iswswl ts arrow wtt 

s Mwfn o o n f ir aft fr rmr q n f o wnr* mmiway 



art fww saanrfwwjrHf'fW! verur vfk i a win. 
oowctifr ipjwwtw trti oo <rs arnft s f im fs iirv- 
sst«nr?w slwnftw. i 

" It is not true that Parasara’* greatness has not 
“ been chanted in the Vedas ; by the expression in the 
" Vedas “ Vyasa, the son of Parasara, has said” Vyssiv 
“ has boon extolled as the son of Parasara. Tbs eminence 
“ of Vyasa is universally admitted ; when, therefore, he has 
u been complimented in the Vodas for his being the son of 
* Parasara, it needs no mention, that Parasara’s greatness 
“ is beyond all question. Now, there remains no doubt, 
“ that Parasara is, equally illustrious with Mann. Simitar 
" reasoning should be applied to Vasishtha, Atri, Yajna- 
“ valkya and others ; that la, their groat i vest also being 
“ sung in the Vedas, they ore as exalted as Mann.” 

It is therefore indubitably established, that when all 
the sage authors of the Sanhitos are acknowledged to be 
equally wise and infallible ; when all of them have, in 
their respective works, given an exposition of the spirit of 
the Vedas ; and when they are all eulogised in the Vedas ; 
all of them ought to receive from us on equal tribute 
of respect The only distinction consists in this, that 
one special Text of Smriti obtains precedence in a 
particular Yoga: the institutes of Mona was the para- 
mount authority in the Satya yuga, those of Gotama 
in the Treta, those of Sankha and Likhits in the Dwa- 
para, and those of Parasara is the cardinal Smriti in the 
Koli-yuga. Thus, the Smritis of Manu and Parasara 



Digitized by Google 



I 70 1 



C 71 J 



being appropriate to tiro different Yugaa, there ia 
no such relation between them that any contradiction 
could be possible. 

From all that have been urged above, we come to the 
following conclusion*—* 

The institutes of Manu and Paracara, being the leading 
Saitra* of two different Yugaa, can never be at va- 
riance with each other ; the superiority of Manu and 
the invalidity of Smrilis oppoeed to him, a* advanced by 
Vrihaspati, refer to the Satya-yuga ; in the Kali-yoga, 
the Smritie, which are even at variance with Manu, 
are received aa authorities. Hence, there can be no ob- 
jection to the validity of the marriage of widow* in the 
Kali-yuga aa ordained by Paracara, even though it were 
oppoeed to the inatitute* of Manu. 

Let u* now inquire whether the nuptial ordinance of 
Paraaara, in rcapect' of widow* and other women, ia at 
all at variance with Manu or other Smritis. 

Manu aayi — - 

wt twt wr wficwOT fnm art ariwr i 

wwTgiw gw^jrr w uV*ar wwqTt i 9. 175. 

“ If a woman, after becoming a widow, or being divorced 
** by her buabend, marrie* again, the aon born of her of thi* 
" marriage ia colled a Paunarbhava. 

Yiahnu aaya — 

wrxwr wwi arwrwT jwrfi i Cb. 15. I 



" She, who ooutiuuee a virgin and undergo** the ceremony 
u of marriage for a aeoond time, la called a Punarbhu." 

Yajnavalkya declare* — 

w *tn gwif : tfwrwT yw: i 1. «7. 

p 

" She, who continue* a virgin or oiherwiae, i* called a 
Punarbhu, if ahc undergo** the ceremony of marriage for 
a aocond time.” 

Vwiahtha pronounce* — 

wi w rfVw vrfinrwwrw’ wt wraf wfw far^ft 

art at «t yew Awfir i Ch. 17. 

" She, who having forsaken her lord for hi* impotence, 
"degradation, or iuaauity, or on hie death, take* another hue- 
“ band, ia called a Punarbhu." 

Thu*, it appear*, that Manu, Yiahnu, Yajnavalkya, and 
Vasiahtho, have admitted the remarriage of a woman, 
on the degradation, impotence, inaanity, or the death, 
of her husband. 

Some of the oppoeiUoniat* have asserted that Manu 
and other Lawgivers, in making mention of the Paunar- 
bhava ( ion bom in the second wedlock of women ), did 
not mean to legalise them, but only wanted to give a 
designation to such sons, should they happen to be bora. 
This assumption, however, is gratuitous. No authorities 
warrant such a conclusion. For, those author*, who have 
declared the law with respect to sons, have one and all, 
regarded the Paunarbhava aa a legal son. 
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Manu, after having defined the ion of the body and 
the re*t of the twelve kind* of eons, conclude* with 
•aying, 

wwwnftw wwtfipnw i 

fuefafwwYwTwt f»wrwrirTwr>PrfeWi « 9. 80. 

* These eleven kind* of eons, the eon of the wife and the 
“ reit at enumerated, are allowed by Biahi* to be subeti- 
« tut**, in order, fur a eon of the body, for the lake of 
" preventing the failure of obeequiee.” 

And, 

wwwt wwtftiwrt wnfVarwuwwwfw i ®. 183. 

« On failure of tike euperior claeeoe of eon*, in euooeuion, 

* let the inferior in order take the heritage." 

Yajoavalkya, alio, after describing* the eon of the body 
and the other kinds of eons, says, 

f<rwy?U'wTCw wt ^rtwrt wT- vti i *- 101 

* Among titeee twelve kinds of eon*, when there la a fail- 

* ure of tboH uaiucd first, they, who are named next in 
•• order, become tho heir and the offeror of tho funeral 
“cake.” 

Thus, when Menu and Yajoavalkya have declared the 
Peunarbhava to have a legal right to the heritage and 
to the performance of the Sraddha, the assertion of euch 
■on e being illegal should be utterly disregarded. 



When, therefore, Menu, Yajoavalkya, Vishnu, and Va- 
siththa admit the remarriage of women under certain 
contingencies, the conclusion that the marriage of wi- 
dows is against the opinion of Monu and other Smriti 
writers must be quite onfonnded. It would seem that this 
conclusion has been advanced by pertfona, who have not 
thoroughly studied Menu and other Jurist*. It would 
be uncharitable to suppose, that with a full knowledge of 
the subject they have brought forward such an unfounded ' 
and a false statement. 

The fact is, that the marriage of widows is not contra- 
ry to the opinion of Manu and other Jurists. The only 
thing to be marked is, that they designated the remarri- ■ 
ed females Punarbhus, and the sons, boro in such second 
wedlock, Paunarbhavaa : while; according to Parasaru, 1 
such female* and such sons are not to bear those desig- 
nations in the KaK-yugo. This much is the extent of 
the difference of opinion between Parasara and the other 
Smriti writers Had Parasara intended to ooatinue those 
designations in the Kali-yuga, he would certainly have 
assigned the term Punarbhu to such females and reck- 
oned the Paunarbbava in bis enumeration of tbs sever- 
al kinds of sons. That, in the Kali-Yuga, such females 
are not to he called punarbhus and such sons, instead 
of bring designated Paunarbhavaa, are to be reckoned 
sons of the body, is borne out by the prevailing practice. 
Mark, if after Uroth verbally plighted, the suitor happens 
to die, or the match is broken by some cause or other, 
before consummation of the marital rite; the marriage of 
the damsel takes plaoe with another person. In the 

7 
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preceding age*. ruch female* were called Puaarbhus and 
their issue* Pauaarbhavai 

Thus— 

WH s^wwst: emfYwr: jnrr>r*rr:| 

erwr gen srshferr srsstase ?wt i 

W^wejfrfwx WT W ¥T W wifww^rwwr I 

wf*w wfcwm rt w gwtjWr w wt i 
Twwt; wtsjpWYmt TTfw YWwfiwTw. t 

•< Seven Punaibhu (remarried) damsel*. who are the despised 
« of the’r families, an to be shunned j the Vsgdatt*. the who 
" ha* been plighted by word of troth ; the tfanodatta, the 
* whom one has disposed of In his mind ; the Krita-kautuke- 
<• mangals, ah* on whoso hand the nuptial string has been 
“ • — 1 ; the Udaka-sparsita, ahe who has l**n given away by 
••the sprinkling of water ; the Pauigribita, the In respect 
« of whom the oeretnony of taking the hand hat been 
" performed ; Agnim pangs la. the in respect of whom the 
*' marriage oo re monies hare been oom pitted ; and the Punar, 
•* bhu-pmbhava, ahe who is born of a Punarbhu ; these 
" seren kinds of damsels described by Kasyapo, when mar- 
*• ned. oonaume like fire the family of their husbands.' 

Now a day* the marriage of four kinds of Pcaarbhus, 
out of the *6 Ten enumerated above, namely the Vagdatta, 
the ManodatU, the Krita-kautuka-mangala, and the Punar- 
bhu-prabhava hat become current. Such females have 
no distinctive appellation, and are regarded, in all respects, 
equal to the wivas married for the first time though in 
former Yu gas they were designated Punirbhus, and the 



r 

} 



[ 75 ] 



ions born of them, instead of being called Piunarbhavas, 
are to all intents and purpose*, considered the same as 
the sons of the body. They offer funeral cakes to tbeir 
parents, succeed to their estate, and perform all other 
stated duties just like a son of the body ; never, even 
by mistake, are they called Paun&rbfiavas. 

It should now be observed, that, as the marriage of 
four, out of the seven kinds of Punarbhua of bygone 
ages, is now current, and they are deemed as reputable os 
women married for the first time, bearing even no 
distinctive appellation, and tbeir issues undistinguished 
from the Aurasa putra (son of the body) ; if tbe second 
wedding of the remaining three Punaxbhus were to come 
in vogue, by parity of reasoning, there would be no bar 
to their being regarded in the same light m —ires married 
for the first time, and their sons being acknowledged os 
Aurasa putra* (sons of the body). 

Hence, then, as Parasara accords to the Punarbhu of 
the former ages the same right which is assigned to a 
once married woman, and to the Paunarbbava* of the 
past Yugas the same claims which are inherent in the 
Aurasa putra (son of the body), and as the prevailing 
custom upholds this opinion as regards the four kinds 
of Punarbhus and Paunarbhavas of the prior Yugas, 
there can be no doubt that remarried widows and their 
issue, though they might have been named Punarbhua 
and Paunarbhavas in the former Yugas, would now, in 
the Kali-yug*, be undistinguished from the first married 
wive* and Aurasa putras (tons of the body) respectively. 

The conclusion that sons of remarried widows are to 
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be regarded u A u rasa putras (sons of tbe bod;) in the 
Kxli-yuga, is also full; supported b; the authority of tbe 
Mahabharate wherein it U related, that there was a king 
of the Nagas, named Airarato, who married his widowed 
daughter to Aijuna, and the ion born unto her b; Aijuna, 
named I reran, was rockoned os the Aurasa putra (son of 
the bod;) of Aijuna. 

w^wgrrsnn w )mf«K iai <im wtwwnr i 
wwrwt WTe c rw tg wmri trrww wtsnrr n 
^CTWtwWTTWT tprwwr aPtrTTUWT I 

raft v» ^rrfr ww^tt fl nwr mi n* 

* B; Aijuna was begotten on tbe daughter of tbe king of 
" the NagrVd* 1 handsome and powerful eon named Iravan : 

* when her husbaud was killed by Suparaa, Airarato, tbs 
** magnanimons king of the Nagas, gave that dejected eorrow- 
“ stricken ehildloss daughter in marriage to Aijuna, the 
“ thiid Pandara." 

wwTwer^rcrfV fr^Tf juiftrrw i 
wttw wwt ^erw rrtra r ^ oft rcfePB i n 

" Aijuna, not knowing this his Aurasa putra (son of tbe 

* body) to hare been killed, continued smiting the mighty 
“ kings who defended Bhiahma.” * 

Thus it appears that with the sotting in of the 



• Bhiahma Parra Ch. II. 
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Kali-yuga, • the Paunarbhara of the former Yogas, 
began to be reckoned and accepted as Aurasa putra (the 
son of the body). 

We should now examine the spirit and real import of 
the Texts quoted by the oppositionists from Menu with 
the riew of ihewing that his opinion is adverse to the 
marriage of widows. The following half of one of the 
Texts of M anu has been cited by them to gain their object- 

w fgwhr* wnafrirr I 6. 167. 

»■ And s stranger hu not, in reipoet of a virtuous woman, 

“ been erer called bar husband in any Sastras.” 

But when iu meaning and the purport of the context is 
considered, u»y adversarial will fail to attain their end. 

Thus— 

nit w*f< Wr i 

rgVrspmwrsHTfu *NT ft W^NTfc^i M 3. 160. 
wrmsftwTutfT 5 wrrtcvf«™ it • 

irfRwfwTT VV*ft “ 3. 161. 
wn*ft*t»r uwt-rtT *r wrumrirfcrri i 
w fti ^ vx; *re?rwt eif wg -r' l^ ^fit n 3. i«». 

" That rirtuoai woman, who after the decease of her bus* 

* *ft» **'■ 3 • 

wwirftv u 

V 

Bis hand rad and Sftj thraa jean after Hi. Kali-juga had ecmai*n«d, 
ih. Kama and Paadans eocriahat-Bajauranginl bj Kethaae^Teranja I. 
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“ band, observes the Brahmaoharya, atceud* to heaven though 
“ she h**s no child ; like those BraWcham (ab«tomiou» 
* men) who had no issue." 

“ That woman, who from a with to hear ohildreu proatitotae 
" hsrself incurs opprobrium, and ahall be excluded from the 
“ aeat of her husband (in another world).” 

* Issue begotten on a woman by a etanger, U no progeny 
“ of hen, and the child begotten on the wife of another man 
M ie no oSkprmg of the begetter ; and a stranger baa not, 
“ in respect of a virtuous woman, been ever called her has- 
" band in any Saatrai." 

Yaaishtha ssys— 

jfNwt wtj** rftwUsftfir vjw* i Ch. 17. 

*' If en having sons enjoy heaven to eternity ; it is declared 
" in the Vedas, that heaven ie not decreed for him, who has no 
“son." 

If a childless widow, keeping this authority in view, fears 
her exclusion from heaven and, longing to gain it, receives 
the embraces of a stranger with the view of bearing a too, 
the brings disgrace upon berseif and finds no place in 
heaven ; for issue illegally begotten by a stranger, is not 
to be reckoned her rightful child. If it be questioned, 
why not regard the begetter a» her husband, Manu 
anawen, no, ' such a stranger has not, in respect of a virtu- 
ous woman, been ever culled her husband in any Sostras ; 
that is, ha whom a woman, solely guided by bar will, 
•and in the hope of heaven, illegally betakes herself to, 
with the view of having a eon procreated on her, can, 
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• according to no Sastras, be regarded her husband. 
Since, all the Sastras have applied the term husband to 
that man only, with whom a woman has been married 
in due form established by law. 

The proper import, therefore, of half the Text, quoted 
by the replicants, is, that if a widow, yearning for a son 
in the hope of heaven, prostitutes herself by receiving 
the embraces of a stranger, that stranger cannot be called 
her husband; otherwise, if it imply, that a woman can 
have no second husband even though she marry him 
in due legal form, it would jar with the injunction of 
Uanu himself in respect of the Paunarbhavas, whom he 
allows to offer funeral cakes to their parents and succeed ' 
to their property. 

The replicants have made a second attempt to establish 
the discordance of the marriage of widows with Uanu, , 
by accepting an absolutely verbal import of another 
half of aText of Uanu, without examining ite bearing with 
' the context. 

Thus— 

W f%k [ Y - r CM TW l ‘ fVWTT**W T»l I 

” In the nuptial ordinances there is no mention of the 
“ remarriage of widows." 

^ But they have failed to eee that if this Text were to 
— be considered positively prohibitory of the marriage of 
widows, it would be at variance with Menu's own lega- 
lisation of Paunarbhava, The half of the Text, cited above, 
l taken by itself may some how be oonstrtied in the spirit 

| in which they hare interpreted it ; but when viewed in 
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it* relation with the context and the end and scope of 
the author, this interpretation can never be maintained. 

Thus— 

ifewjrni f^rrr ▼«**(*«* it i 
TWpgerfinrw*TT Term* n 9. 89. 
f*wrwt wTxgwt fwfw I 

*ww*r*iir i* w fiprV* irw®* n 9.60., 
fipfYvwi trerr wan* Hsftv irfgg' • 
wferw' f w eYwn i v aaaft vwgwwre^i ii 9.61. 
f%w*Twt fWhnw fWw o wwifwfw i 
iJW*® went® *w wnrt nt.wn. ii j i 9. 63. 
firvgft firfif fwwr *w* wnrrwj WTWir; i 
wtw^ wfirift wrnrt ^rt*iin.aw*t ii 8* 63. 
wTaffwrw finnn wrft f wtf l' am ftwTfwfwi i 
*ratfi*pr f* f>nrjnwr wnr T^ ! **ntww ii 9* 6*. 
WY«Tfw%w w^ww fwwlws wW ft arfwKj 
w fku t Om ii® fWwrftgw jwt ii 9. 65. 

* *nr fifwfr fwgfjt Trmwt fewf^wi ' 

e rwm n rt vf't wt«> Wr mw wwm fe II 9. 66. 

W w^twfwwf wfrw TT*rf< wwc: ITT l 

WT^ wtwVhwwwttW! ii 9. 67. 
mri w«*fir wt sPhrnr wiftwwfwwt figrwaj 
WtwwwiwwrTwwftrw4ftwwTV«ii ii 9.6?. 



i “ On failure of issue, a wife, duly authorised, may have 
" the desired eon begotten on her by the husband’s brother or 
“ by tome other kinsman." 
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"Sprinkled with clarified butter and silent, in the night, 

" let the man thus appointed beget one eon, but a aeoond by 

* no means, on that widow.” 

“Some aagea, varied in the ruloe of appointment, thinking 
« that the legal oojoct of the appointnwt may not be answered, 

11 by the birth of a tingle eon, enjoin the procreation of a 
“second son on the widow.” 

“ The object of tho appointment having, in roepeot of the 

* widow, boeu legally accomplished, they both (the widow 
« and tho man appointed) are to live like a daughter-in-law 
" and a father-in-law." 

"They two, who being appointed tor the above purpose, 

“ deviate from the strict rule and act from carnal desire, 

" shall be degraded and detmed the one at having defiled the 
“ bed of hie daughter-in-law, and the other as having 

* criminally lived with her fatheivin-law.’’ 

•• By men of twioo born olassaa no widow must be autho- . 
“ rised to conceive by a stranger ; by such on authorisation 
"to oonceive by a stranger, chastity is ruined.” 

" Nowhere in the nuptial Testa, has Xiyoga (appointment) 

•• been mentioned, and in marital ordinances, the Vedana 
" (acceptance for tho purpose of procreating ) of a widow ia 
“not alluded to” 

"Thu practice, fit only tor cattle, ia reprehended by the 
11 learned twice-born ; it ia said to havo been the custom 

* even amongst men, while Vena had sovereign power.” 

“That groat monarch, haring grasped the whole earth, 

“ and having lost tense through lust, gave rise to the Vti - 
“ na-eankara (mixed clause).” 

“ Since that time, the virtuous condemn that man who, 

“ through delusion of mind, appoints a widow to have a aoa 
“ procreated on her." 
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Kow, on duly oo cm dering those Texts, would it appear 
that they treat of the marriage of widow* or of Kshe- 
traja putra* (too* bora on the wife by another) ? The 
firat Teat introduce* and the last conclude* the aubject 
of Kahetraja putra. When, therefore, the proem and the 
tequel relate to injunction* and prohibition* reapecting 
the kahetraja putra and all the intermediate Text* allude 
to the aame subject, there can be no doubt that thia 
•ection treat* of the procreation of a aon on another'* wife. 

•*« regard* the Teat (included in the above cited one*), 
on the atreagth of which the oppoaitioniata urge that 
the marriage of widow* i* agaiaat the opinion of Manu, 

I have to **y that, a a in the firet half of it the word 
Niyoga ha* been used, which clearly and indisputably 
signifies direction for the procreation of a aon on another'* 
wife, the ambiguous term Vedana in the second half 
muat also be taken, regard being had to the context, in 
the eenae of acceptance of another's wife for the pro- 
creation pf a aon. The verbal radix Vid ( to aoeept), from 
which the word Vedana is derived, mean* to accept 
th* hand of a woman, either in marriage or for the pur- . 
poae of procreating on her a Kshotraja son ; Vedana, 
therefore, signifies marriage or taking for the above pur- 
pose, according a* it is used in a passage relating to 
nuptial matters or to the practioe of Niyoga or appoint- 
ment 

Thu*— 

W wwtnt W WWTWXSCt WT*ft fviiw ,• 

•vktaoeuiiu. ca. xxrv. 



“ a damsel of the tarns kin 1/a vindeta, that 1* one 
“should aot take as a wife." .g„ - 

Here, the paaaage relate* to nuptial matter*, and the 
derivative Vindeta from the verb Vid necessarily signifies 
taking the hand in marriage. 

Again— 

► 

wmt erserwr xrwr ra *rit wfin i 
inwkw f»vr^w fwiff fr^ir ii 
wwTftwrfvinj?wt srfwmnt^ I 

flnrf v *i <iHek i e yyw y nramft M 

“The damsel, whose suitor die* after troth verbally 
“ plighted, but before consummation, hie brother, according 
“ to this rule, Vindeta, that is, shall take for th* purpose of 
“ begetting a ton on her.” 

“ Having taken in due form tuoh a girl, bearing all th* 
marks of widowhood,, for the above purpose, 1st him sp- 
** preach her onoe in due Mason and until issue be bed." 

Here the Texts obviously treat of Niyoga or direction 
for the procreation of a eon on another's wife : hence, 
the verb Vid, through its derivative Vindeta, i* accepted 
in the sense of taking for the procreation of a eon Iso. 
It is conclusive, therefore, that, in the following Text— 

«f fc xTg fsu ivg' f ms i kg w gift t 

“ la th* matrimonial ordinances the Vedana of a woman 
“ is aot slludsd to,” 
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tit* word Vedana, derived from tli* verb Vid, being 
u*ed is the passage relating to Niyoga, must necessarily 
mean acceptance for the procreation of * son ; otherwise, 
ail sense and consistency would be destroyed. The two 
interpretations of the Test in question are here placed 
in just* position, to enable the reader to judge of their 
respective correctness and appositenesa 

“ Nowhere in the nuptial Mantras ( specific Tests) has 
" Niyoga (direction foe the procreation of a son *c.) been 
« mentioned, nor in tho matrimonial ordinances Acs (A* 
" hiking o fa widow for (As proeftatic* of a son »n Asr brn 
" alluded («." 

'* Nowhere in the nuptial Mantras (spaifio Teats) has 
“ Niyoga (direction for the procreation of a aon 4o.) been 
« mentioned, nor in the matrimonial ordinances, A as (As mar. 
“ riage of a widow bee* alluded to." 

tl.m, j a this passage, wishes to interdict Niyoga Dhar- 
ma (practice of appointment), and, therefore, distinctly 
prohibits it by saying that among all the Mantras (speci- 
fic Texts) relating to marriage, there are none, which 
make mention of Niyoga, nor is thero in the injunction 
relating to marriage any allusion to Vedana, ( accepting 
of a woman for the purpose of procreating a child on her): 
that is. as Niyoga (direction for Slc.) is a means for the 
generation of progeny, and as the great object of marriage 
is the begetting of a son. Menu reckons Niyoga and Ve- 
dana as a sort of marriage and from tbe circumstance 
of their not being mentioned in the nuptial Mantras or 
marital ordinances, concludes Niyoga to be illegal It is 



C 85 ] 



* hard to conceive that having, in the first half of a Text 
in the section on Niyoga, prohibited the procreation of a 
Ksbetrqja ton, he would, in tbe second half of it, introduce 
the irrelevant and impertinent prohibition of tbe marri- 
age of widows, It is quite in keeping with the section on 
Niyoga to say, that the Niyoga Dharma is not mention- 
ed in the nuptial mantras, but it does not accord with 
tbe spirit of that section to say, that ths marriage of 
widows is not alluded to, in the marital ordinances. Why 
would the question of the marriage of widows be sudden- 
ly started, while the author is discussing the Niyoga 
Dharma ? In fact, in the Text in question, the term 
Vedana has been used and not the term Vevaha (mar- 
riage). The Vedana has the double import of taking the 
hand in marriage and acceptance for tho procreation of 
a child according to the Niyoga Dharma. Here it un- 
questionably means, from tbe context, accepting a woman 
for the procreation of a child on her. They, who attempt 
to make it here signify formal marriage and thereby to 
establish the prohibition of the marriage of widows, be- 
tray only their ignorance of the spirit of the passage. 

That this section treats of Niyoga only, and not the 
marriage of widows, would be further corroborated by 
wbat Vnhaspati, tbe preceptor of the gods, has said in re- 
ference to these Texts of Menu. 

Thus — 

wift fWtw’t wwwr Mwg: WWWv 9 1 
gwT Hnmaftt w w’tanS Wtwtt u 
8 
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sfl gTWWWT W T r WTTWITTfr* Wl I 
rrrt w ww> »<*t wflrfT^ri W4nn ii 
wt^wrrr WWT- T*rr wfwfin? yrnn>: i 
w WWffTwriW'rr ww wfirtf’rfcYwnn I'e 

* Maim himself ho* enjoined Niyoga (di notion for <w. ) 
“ and haa himaelf interdicted it. Human power decreasing 
"scoording to the Yugas, people are not able strictly to 
“follow the Niyoga rules; men in the Satya, Trets, and 
" Dwapara Yu gts were given to devotion and auateritiee and 
■ blessed with higher intellectual powers, but in the Kali- 
“yuga, the human race has degenerated ; the various kinds 
" of eons which were created by the sages of old, cannot now 
“ be created by the weak mortals c f the present age ” 

That ia, in the section on Niyoga, Menu has, in the 
first five Texts, clearly ordained the Niyoga, while in the 
remaining five, he has as clearly interdicted it. It would 
be certainly absurd for the same person enjoining and 
prohibiting the e&me thing in the same breath- The 
auspicious Yrihaapati has solved this difficulty, by de- 
claring that Manu intended to refer the injunction for 
Niyoga to the Satya, Treta, and Dwapara Yugaa, and 
iu prohibition to the Kali-yuga : hence it appears un- 
deniable, from Vrihaspati'i exposition of the section on 
Niyoga in the institute* of Menu, that it treats only of 
that subject 

It should also be observed here, that the institutes of 
Narada art a portion of the institute* of Manu. Naiada 

* Qu*t*S kj- Kuiluka Bkstta 
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having abridged the larrer work of Manu, his compilation 
has been styled the Narada-Sanhit*. just as the work, 
which now passes under the ns me of Manu Saahita, is 
sometimes called the Skrigu-Sanlrita, because, it has been 
compiled by Bhrigu. We find in the beginning of the 
Narada Sanhita the following passage ■ 

vwnwipri uwnrfr. w^ws iwM^iiniwi t/tn fata- 
vnf xrmt wwtc i w^trtt v wwswy^hiwVw, i ftwr- 
ugnrspgwur wwt cemrfirscvffswj eur* tnw- 
wnr i w w *rtrr*>fbw wrOTur* ww- 

wn««t wTTrr»af*rfjT rr*rfr> after* ir* 

vtwttw irwwnri w w 

ww^ ww w n e il wifjgfcfw ttst wijfw » wftwr* t 

w^wtt vwfinnf wwwrr wpAw* i frwrtw w m iT Hi 

i wktwwtwt wWVvsfir 

wifllfec' wwfrjw w RTvnti fc(* i 
wir: ^s^ihrwTWirnrcTxftvrwiii II 

TWrwfvrm wwtw wsrcwrnr ir«c*pi’p*r*iw i w* 
a www irwrwi sm tt iO wtw wspwf %wffwrnr- wa- 
wrwtwt it* at wwtt i 

“ The suspicious Manu has prepared his Sastra as a means 
“ for preserving tlio purity of tbo Achsra* (practice*) of mor- 
" tala Manu having written that work in a hundred thou- 
" sand couplets, arranged in s thousand chapters, delivered 
“the work to Narada, the divine eage, who studied it 
" under Manu himself, and thinking it difficult for men to be 
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"edified in the Sastrs, comprised in * work of «o great ■ 

" magnitude, abridged it into twelve thousand vereee, in 
H order to render it easy of acquisition. The Epitome he * 
' W * deeoeudant of Bhrigu, named Sumati, who baring 
received instructions in it from him, and observing the 
" decrease of human power owing to the diminution of the 
" P*"* 1 of human life, further reduced it into four thousand 
’ vetoes Mortals road only this abridgment by Sumati, 
while Devae (gods) and gandharras (heavenly choristers) 
study the primary great work consisting of hundred tbou- 
" < and verses, which oommences with the following oouplet, 

“ ' ^hie umvetse was involved in darkness, nothing was per- 
" **plible : then appeared the atispioioua and quadnmsaged 
" Brahma the uncreated Being.’ After this commencement, 
the various sections follow eeoh other in regular sneoeaaion j 
"among them the ninth ie on the administration of justice ; 

" *hus the divine Narada has iutrodeed the subject." 

It ia manifest, therefore, that the institute! of Narada 
are but the eessence of the larger edition of the instituted 
of Manu, Narada having epitomised the great work of 
Manu, comprised in a hundred thousand couplets. Now, 
as has been shown elsewhere, that in Narodn’s abridg- 
ment of the institutes of Manu, there is an injunction 
for the remarriage of women under five predicaments, 
namely, when tidings are not received of a husband and 
the like, such an injunction is to be considered not only 
as delivered by Farasara but also by Menu himself; for 
this reesoo, in Madhavachsrya’s oommeotary on Parasa- 
r*. the Text beginning with "On receiving no tidings of 
a husband he.” has been quoted as the Text of Manu.” 
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Thus— 

w*t-(V 

we writ irwfwTt gfft w wfirH wwV i 

wtxrmr wnplwi-t u fa x^ T l ftyfrrft 11 

s» 

" Menu also lias said, 

» On motiving no tidings of a husband, on his demise, on 
" hit turning an ascetic, on his being found impotent, or on 
“ hie degradation, under any one of theeo five calamities, it 
" it canonical for women to take another husband.” 

We are thus warranted in concluding that the marriage 
of widows, instead of being opposed to, is perfectly in 
accordance with, the opinion of Manu, and when P era- 
sers cites the above Text of Manu verbatim and literatim, 
it is a vain attempt to prove that the marriage of widows 
is against the law of Manu. 



CHAPTER IV. 

The MAbital Text or Pabababa-is hot opposed to • 
the Vedas. 

Some of the replicants have attempted to prove, that 
the injunction of Parasara for th§ remarriage of females 
is contrary to the spirit of tho Vedas. Tbeir object in 
so doing is, that as tho Vedas are the paramount authority 
in this country the ordinance of Parasara, if opposed to 
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them, cannot be accepted aa a rule of conduct, inasmuch 
aa it has been eettled by Vedavyasa. that 

^ fg qr Om.nn t frcWt ns rxyS i 

mi VW warra i ^ irwttfv ^rfsvTT i 
« 

“ Whew variance ia obeerred between the Veda, the 
“ Smriti, and the Purana, there the Veda ia the eupreme au- 
“ thority : where the Smriti and Parana oontradiet each otbe4 
* Smriti ia the eupreme authority.” 

The following is the Vaidic Test cited by the opposi- 
tionists : 

f cw* w ft i afa * *rrt fsv*» i 

nwt orrt ^aVwrni^. wfrTnfw ct mPr fr»ww • 

• " A« round a single Vupa (sacrificial poet) two tether* 

‘ can be tied, »o a man oan marry two wires. Ae one tether 
•' cannot be tiod round tiro Yupaa, so a woman cannot marry 
“ two husbands." 

Their assumption, that the marriage of widows is an 
anti-vaidic doctrine, rests on this Text alone. My adver- 
saries, on meeting with the passage " a woman cannot 
marry two husbands," bare jumped to the conclusion that 
the marriage of widows ie opposed to the Vedas. This 
is not, however, the real purport of this Text of the Vedas. 
The meaning of the ahcfre cited passage is, that as round 
a single Vupa two tethers can at (As same time be 
fastened, so one man can at the tame time have two 
wives; and as one tether cannot at the same time be tied 
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round two Yupaa, so one woman cannot at the same time 
have two husbands ; not that, on the death of the first 
husband, she cannot have a second. This interpretation 
is not merely the result of my individual oogitation ; it 
is corroborated by a Text of the Vedas themselves, quoted 
by Nilakantha, one of the Commentators of tho Malta- 
bharata, and by his exposition of that Text, 

Text — 

wig snrss i» 

* A woman cannot have many husbands iogrthtr,” 
Commentary— 

w%fw wsrsjvsfinjfwwxt fvfinft n a wmrif^w 1 1 

“ The word Saha [together) in this Vaidic Text means that 
“ a woman is prohibited from having many husbands at the 
“ tame time, but her having many husbands at diftmt timet 
" is not reprehensible.'' 

Thus, the attempt of my adversaries to prove the 
marriage of widows as opposed to the Vedas has failed. 
They ought to have considered that the Rishis, who are 
admitted to have compiled in their Sanhitas the spirit 
of the Vedas, would never have permitted such marriage, 
nor could the practioe have prevailed in ancient times, * 
had it been interdicted in the Vedas. 

* This Tat b« *1 m baa quotad by Msdhtvachvya la hit caemtuUry 
op tht Futtin Suhita. 
t Adi Puts. Ch. 1W, 
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CHAPTER VIII 

Rssnucnoira or Dirqhatama abi hot prohibitory 
or th* Hajuuaoi or Widows. 

Some of the replicant* have asserted upon the autho- 
rity of the following Text, quoted from the Adi Parra of 
the Mahabharau, that a woman should hare only one 
husband in this world : 



tflWTWT were • 

wrxjuMfir *r<sl<i wwt ufuftreT i 
ww He wfkwW wrnePlwurrww^i 
wit ePrefw er a fe gHier trreemrcw i 
wSnrw eV enfV eftwfir w wtr*; s 

They bare interpreted the Text thus— “ Dirghatama 
says : that a woman shall adhere to one husband only 
during ber life. Neither after hi* death nor during his 
lifetime, shall she hare intercourse with another man. If 
she bare such intercourse, she shall surely be degraded." 
If this interpretation were correct, their objection to the 
marriage of widows would certainly be valid. But the 
Text has a different signification altogether. It means that 
a woman should adhere to her husband alone as long 
as she liras ; neither after his death nor during his life- 
time, shall she hare intercourse with another man &c. 
The passage appears tohavo reference to criminal connec- 
tion which was prevalent in early ages, and not to marriage. 



That adultery did prevail in early ages, is observed in 
another part of the Mahabharata. 

Thus— 

wwrrift Hrwsf* wwt wf>sr5t i 
wrfinrwui rn vw vKrfWt frgi * 
irwwpiw wt*w wrnrwe' wft fwwrif* i 

** *1 A 

v*uSrw wwt: tw: gnuf wfcwwr* i* 

Pandu says to Kuuti. ** 0 Chaste Princess 1 persons Issroed 
* in religion admit it to be the religious duty of women not 
" to neglect their husbands during the menses : at other 
" times, women may gratify their own inclinations, and pious 
" men have sung of this ancient Dbarma (practice)." 




That is, during the menses, women, for the sake of the 
genuineness of the offspring, should attend their husbands 
only, and not bare intercourse with other men ; but at 
other times, they might lire with other men. This practice 
was sanctioned in early ages by pious men. Dirghatama 
issues hit injunction to put a atop to this long prevailing 
practice of women indulging themselves according to 
their inclinations, and his prohibition of intercourse with 
other men evidently refers to adultery, not to second 
nwmaji contracted agreeably to the Sastra*. The same 
will appear from the oontext s 

3HWTWTH VT Tjfr W Srfyf W*T I 

ufToriwrt fif wt oflfw wur<ftirj 

• Itslitbhsnu. Adi Pirn. Ch. US. 
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wgwicrw i 

«# 

WTwWt WIWWTT| «rfff! JJpf: I 

WT *+ wvwf *rwr ernwasr mgx xrr i 
fwcnf w^wurt w wttfingnrw: n 
wnriwg W erftri w t e nfon s i 
nr: Tiff wWT w*wt wgr i 
wfw«*w wwtw* wfmrf* ti 

Mejwrw i 

wwrg^ywfkw Ww g'-wwTtwwi 
wW n fki^f w wfcr wwr yn « 

tVwwwt wvrw i 

wtjmcfir wwrfcfT wn wj% nfbfwwr i 
*rs vfawtwt wirmfri nrreunr ■ 

*** trVrfir ft af^jnnu? wmurrw I 
WfunB! VT WTet vfflwfir w vynt'- i 
*fnWiifl wrctarwninc*v imran t 
f*ff wrw tw cwtWVwt wtjh wii i 
< Wfixigl^ fwsg WTVt WW3j\ I 
\fir «rww ^wr HT^fq> wwwtfbwT t 
wyrrt wtwwnN ym hiiuh^^ i 
^ ww>rTf»nnrni jwtw rfonrrrr t 
'ifV.rwu sryTwt wrnpiwi 
w^i<4fqwrevw> fo n f<tft ng*i 
fwwfw*r wwt ^cts wf i n p w c w t nrrnr » 
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“ Dirghatama’a wife, who had already offtpring, no Ion- 
“ ger gratifying him, Dirghatama naked her the reaeon why 
“ the (lighted him. She replied 1 a hatband maintain* hie wife 
" and it therefore called Bharta, (supporter). He take* car* 

• of her and ia therefore called her Pati (lord) j but you are 
" born blind, and I bare been alwaya put to at much trouble 
** at poaeible to eupport you and your children. I will do to 
“ no more.’ Hearing this from hit wife, the Rtahi, full 
« of anger, naked hit wife and children to take him to the 
" king whereby they would gain wealth. Hie wife rejoined : ‘ I 
“ do not want wealth acquired by yon ; you can do what you 
H likt ; I will no longer maintain you.* Dirghatama aaid, 
“ ‘ from thi* day I ordain, for thia world, that a woman thall 
“ adhere to her husband alone at long at the lira. Neither 
" after hit death nor during hit lifetime, eball the hare in- 
“ tereourae with another man. She who doea to thall be 
“ eurely degraded. From tbie day, women, negleoting their 
" husbands and baring intercourse with other man, shall be 
M sinful, shall not be able to eiyoy riehos if they are potto*- 
“ ed of any, and ihall alwaya bo infamoue.' DirghaUraa't 

* wife, hearing thi*, a*ked her »on* to throw him into the 
" Uange*. Ootama and other torn, blinded by avarioe, ard 
“ thinking it uaelcea to aupport a blind and an old father, 
“ tied him to a float and left him floating on the rirer.” 

It i* evident from the above, that Dirghatama resent- 
ing hi* wife'* refusal to aupport him nny longer, enjoin- 
ed that a woman thall adhere to her huaband alone, and 
that women neglecting their huaband* thall be ainful. 
Seeing himaelf alighted by hi* wife, be imagined the waa 
thinking of abandoning him, to have intercourse with 
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